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Dear Reader,

This manual is designed to help you gain a deeper understanding of the verses of Holy
Scripture. Above all, however, it is an invitation to view certain passages from a new
perspective. Modern Bible translations rarely provide alternative translation options, which
almost always steers the reader toward a specific interpretation.

Yet, this does not always align with the clear wording of the oldest textual witnesses. In
this manual, | will objectively compare common translations—such as the King James
Version (KJV), the New King James Version (NKJV), or the English Standard Version (ESV)—
with the original Greek or Hebrew text. The search for truth requires the courage to be
precise. Often, a single word that has been simplified in our standard Bibles conceals a
profound, life-changing meaning. This book invites you not merely to consume the
Scripture as a "finished product," but to rediscover it in its original power.

| have divided this manual into various thematic sections. These range from the influences
of the early centuries to a multifaceted examination of key verses in the New Testament,
which answer, among other things, the question: Who is the Son of God, Jesus Christ? For
this purpose, | primarily draw upon verses that are sometimes translated inaccurately,
one-sidedly, or without alternative interpretations in today's world. Who is God? Who is
the Son of God, and what about the assembly of the followers of the Lord Jesus Christ?
You will find all this and more within this short guide.

All you need for this journey is a testing heart that seeks the truth. Please also look out for
the QR codes on the individual pages: | have already published detailed videos on many
of these verses, which can further sharpen your understanding. At the end of the book,
you will also find valuable links and tools for your own Bible study. It should be noted here
that this book is merely intended to be a "nutritional supplement" to your actual study of
Scripture.

Note: This book has been translated from German into English. Occasionally, minor
contextual inconsistencies may occur due to franslation nuances. If you have any
questions or require clarification, please feel free to reach out via email.



The New Testament (NT) is not a product of myth-making, but a historically and spiritually
seamlessly documented testimony that we can trust 100%.

. The 27 books were written between 50 and 120 AD,
beginning 20 to 40 years after Christ's ministry. Only the earliest texts fell within the
lifetime of first eyewitnesses. Immediate correction of false reports was hardly possible
outside Palestine due to oral transmission and vast geographical distances.

. The texts are based on eyewitness accounts of the Apostles and
were recorded in their direct circle (tradition lines of Matthew, John, Paul, Peter).
. Prior to being written down, the doctrine was orally transmitted with

high precision in fixed, rhythmic memory verses (like 1 Cor 15:3-5 or Phil 2:6-11).

o With over 5,800 Greek manuscripts (over 24,000 total), the
NT is by far the best-documented written work of the ancient world.
. The oldest fragment (P52) dates to around 125 AD - only a few

decades after the original. For comparison: secular works (Caesar, Plato) often have a
gap of 400 to 1,000 years.

. Despite minor variations in the many copies, science shows: The core
theological message was transmitted absolutely stable and unadulterated over centuries.

. Already around 100-120 AD, authors like Clement of Rome and Polycarp
of Smyrna quoted from the Gospels and Pauline epistles. This shows that the core writings
held high authority and were firmly anchored in assembly life just one generation after the
Apostles.

. Paul wrote his letters from 50 AD - only about 20 years after the
events. They show how early and firmly the core message of the cross and resurrection was
anchored in the first Christian generation.

. The authors report with radical honesty about their own failures, lack
of faith, and Peter's denial. Intentional liars would never present themselves so negatively.
. Almost without exception, the Apostles died as martyrs for

their testimony. No one willingly dies for a self-invented lie; their martyrdom proves their
unshakeable conviction.

. The NT precisely fulfills the lines of the older Septuagint
(LXX) and reveals Jesus as the authorized Son of God.

The NT is a historical bedrock. The origin through eyewitnesses, the
unpqrqlleled transmission, and the perfect alignment with the prophecies of the LXX prove:
Whoever reads the NT holds the unadulterated Word of God in their hands.



If the original text of the New Testament is so thoroughly preserved and firmly established,
we are faced today with a puzzling contradiction: Why do the same verses often sound so
different in various Bible translations?

The answer is simple: Every translation is also an interpretation. In many Bible editions,
translators already determine through their choice of words how a text should be
understood. Since a word in the original text often carries a broad range of meanings, the
option chosen is frequently the one that aligns with established ecclesiastical tradition,
rather than presenting the reader with the full range of possibilities.

When reading the Bible, one often unknowingly wears the "lens" of a particular translation
committee. Since most translators of the well-known standard versions were convinced
Trinitarians, this theological framework naturally—and often unconsciously—finds its way
into their work. They usually do not translate in a completely neutral manner, but reflect
their own understanding of God, thereby guiding the reader almost imperceptibly down a
one-way street of interpretation. As a result, the "sound wording" of the earliest textual
witnesses is often surrounded by theological safeguards designed to prevent established
doctrines from being questioned.

This handbook seeks to break through that facade. The issue is not what a denomination
says about a verse, but what is actually written there. The goal is to set aside preconceived
opinions and have the courage to let the text stand as it was originally infended—even
when it challenges familiar ways of thinking. Truth does not need artificial walls of
protection; it can withstand honest examination of the original text at any time.

In many translations, one encounters terms such as "church" or "congregation” (for
example, in Matthew 16:18). Today, these words carry strong religious and institutional
associations, immediately bringing to mind buildings or ecclesiastical organizations. Yet
when we look at the Greek original, we find the word ekklesia.

. Church (institutional / organizational).
. "The Called-Out Ones" or "Assembly."

At the time, ekklesia was a secular term used for people who were called out from their
homes to gather in an assembly. The rigid translation as "church” cements the image of an
institution, whereas the original text describes a group of people who have been called out
of the world by God.

A single word can determine whether one thinks of an organization that people join, or of a
radical calling that people choose to follow.



To understand why modern Bibles sound the way they do in certain passages, we must be
familiar with the turning points of ecclesiastical history. Beginning with the Council of Nicaea
(AD 325), doctrines were established that acted as a filter through which the Holy Scriptures
were franslated.

One might compare this to the game of “telephone.” At the beginning stands the pure
message of the apostles. But the more links are added to the chain—especially those that are
not part of the “body”—the more the original wording becomes distorted.

Before the doctrine of the Trinity was established, early Christians believed in a clear
hierarchy: Jesus Christ is of divine nature, yet subordinate to God the Father (John 14:28; 1
Corinthians 11:3).

fo At Nicaeaq, this view—known as Subordinationism, the belief that the Son is
subordma‘re to the Father—was officially rejected.

without the hierarchy, there was no
longer a clear distinction between the Father and the Son. The foundation of Christianity was
attacked, and the way was opened for man-made doctrines.

Later councils (such as Chalcedon in AD 451) formulated the doctrine that two natures existed
simultaneously in Jesus: a divine nature and a human nature.

12 This doctrine was only formulated centuries after the apostles, during the fourth
and f|fTh centuries, ‘rhrough lengthy theological debates..

Scripture, however, does not testify fo a "mixture," but to a complete
transformation: the Word became flesh (John 1:14). He emptied Himself of His divine form of
existence and truly became like us in every respect, yet remained completely free from sin
(Hebrews 2:17; Hebrews 4:15) as the second Adam. In order to support this doctrine, even the
original text was altered in some instances (for example, in 1 Timothy 3:16, where "He who" was
replaced with "God"). We will examine this verse in greater detail later in this book.

A genuine life of faith always springs from the unadulterated truth about Jesus. If we listen to
a false message, the Holy Spirit is absent—and with Him the power that renews and
strengthens us from within.



A central problem behind much of today’s confusion is the inability to distinguish between
"nature” (essence/being) and "position" (rank or authority).

. The Son shares the nature of the Father because He was begotten from
Him (John 1:18 - the unique God). Just as a son of man is human by nature, so the Son of
God possesses the nature of His Father.

. The councils transformed this into "equality of rank." Yet Scripture
teaches unmlsquqbly "The head of Christ is God" (1 Corinthians 11:3).
e N 1 Search for the word consubstantial or of one substance. You will

not flnd e Scripture. They are philosophical expressions introduced by the
councils to make the biblical hierarchy (subordinationism) invisible through theological
terminology.

The theological confusion was completed when the Holy Spirit was elevated from being the
power and essence of God to an independent, divine "third person."

. It was not until the Council of Constantinople (AD 381) that the Spirit was
officially declared the third divine person. This effectively replaced the pure monotheism
of the early Christians with Trinitarianism.

. r ex 1 Why do the apostles, in the openings of their letters (e.g., Romans
I: 7 1 Cormfhlqns 1:3), consistently greet believers only in the name of the Father and the
Son? If the Holy Spirit were an equal divine person, His continual omission from these
greetings would be difficult to explain.

Whether Catholics, Evangelicals, modern-day Pharisees, or other groups—nearly all
organizations today have been permeated by the "leaven" of human traditions (Galatians
5:9). Truth, however, is not selective; it accepts all the facts of Scripture at the same time.

* Not e on: The quorlTy is often an indicator of the broad road of error. The
truth is usuqlly recognized only by a "little flock” willing to leave the word of God
unchanged and unwilling to fall under the condemnation of Galatians 1:8.

Many readers place unquestioning trust in Bibles based on medieval textual traditions shaped
by doctrinal influences, without recognizing the deliberate alterations that have occurred.

. The Comma Johanneum (1 John 5:7-8) is a Trinitarian addition that does not
exist in any ancient Greek manuscript.
. r ‘~ n: Compare these readings with ancient witnesses such as the

Codex Slnqmcus to identify such additions and alterations for yourself, and take seriously
the warning of Proverbs 30:6.

The Textus Receptus in particular is a textual tradition heavily influenced by theological
doctrine. In numerous places, it exhibits tendencies toward readings that favor Trinitarian
interpretations. Because this text served as the standard for centuries, it continues to shape
influential tfranslations in the English-speaking world, most notably the classic King James
Version (KJV).



Anyone who opens Bible editions such as the classic King James Version (KJV) or the New King
James Version (NKJV) today is often reading not the pure original text, but the result of a
translation filter that has developed over centuries. The councils beginning in AD 325 (Nicaea)
created a doctrinal "bias" that continues to influence the word choices of translators to this

day.

Translators usually work within the framework of an institution. Since the councils established
doctrines such as the Trinity as "infallible," the original text was often examined with the goal
of finding confirmation for them. Whenever a word allowed multiple meanings, the
interpretation that best supported the doctrine was frequently chosen. In this way, the "sound
wording" was replaced by an "ecclesiastical correctness" that often obscured the original
meaning.

The institution began early on to combine the simple biblical teaching with Greek philosophy
(Plato and Aristotle). In order to define its doctrines, the councils developed a new vocabulary
using extra-biblical terms such as "hypostasis,”" "consubstantiality," and "personal relations."
The ecclesiastical system itself often acknowledges that this terminology does not come from
Scripture, but was added for the sake of "clarification." Yet in reality, this resulted in:

* The biblical concept of monotheism being replaced by an abstract human construct.
e The living relationship between the Father and the Son being compressed into a rigid
philosophical formula.

The result is that translators today often read these artificial concepts directly into the text.
The reader is frequently unaware that what is being presented is a church philosophy rather
than the simple testimony of Christ's eyewitnesses. The word of God was separated from its
roots and clothed in a Greek philosophical framework. This philosophical overlay has led to
terms such as "Son of God" being understood very differently today than the biblical authors
originally intended.

Common Bible translations guide the reader along a path that was largely established in the
fourth century. In doing so, an artificial barrier is placed between the sincere seeker and the
original power of the Word. What often remains hidden is that behind the familiar language of
standard translations stands a doctrinal framework that can make access to the simple and
sound wording of Scripture more difficult.

10



The search for truth is not passive consumption but active detective work. In order not to
depend solely on the interpretations of others, there are tools that allow the "sound wording"
of Scripture to be uncovered directly. You do not need to be a theologian to do this—it simply
requires the right approach and a willingness to get to the bottom of things.

Perhaps the most important digital resource for this handbook is the Center for New
Testament Restoration website. This tool has been used extensively in the accompanying
videos to expose errors found in common Bible translations.

. It allows direct comparison between the earliest textual witnesses (such as the
early papyri and codices) and much later manuscript traditions.
. It quickly becomes apparent where words were added or altered over

the centuries in order to fill perceived doctrinal gaps. It provides an objective view of
textual history, reaching far beyond the era of the ecclesiastical councils.

Websites such as Bible Hub and Blue Letter Bible are also valuable resources. They provide
quick access to:

. The original Greek or Hebrew word appears directly above the English
translation. This immediately reveals whether words have been added that do not exist in
the original text, or whether verb tenses (past/present) have been altered in a way that
affects the meaning.

. A word should never be studied in isolation. These
tools show where a term appears throughout Scripture. If a translator renders a word as
"A"in ten passages but suddenly translates it as "B" in a doctrinally sensitive verse, the
concordance helps expose that inconsistency.

Not every manuscript is identical. It is important to distinguish between the so-called Majority
Text (the large number of later manuscripts) and the older critical editions. This handbook
takes a close look at these differences: Are words suddenly missing in modem Bibles, or have
additions appeared that are absent from the earliest and purest sources?

The most important tool remains an alert and discerning mind. Does the translation of a verse
fit the logic of the entire chapter and the nature of God? God is a God of order, not of
contradiction. If a translation creates a contradiction with the rest of Scripture, the problem
often lies not in the original text but in a faulty translation.

These tools exist to help remove preconceived bias. The goal is not to search for what one
wants to believe, but for what is actually written.

11



Before examining the Word of God in detail, one's inner attitude is crucial. Even the
best tools are of little value if there is no willingness to let go of familiar ideas in order
to discover the truth. This chapter prepares the ground for practical examination by
shifting the focus from theory to spiritual responsibility.

The search for truth is not about inventing "new" doctrines, but about returning to the
beginning. It is like carefully removing layers of old paint from a valuable masterpiece in
order to reveal the original image once again. The goal is not what is "modern” or a
new interpretation, but uncovering what is genuine—the message as the apostles
originally recorded it.

A sharp mind can examine grammar and compare vocabulary, and this is necessary. But
true understanding requires more than intellect. The goal is not merely knowledge for
the sake of discussion, but a living truth that strengthens the foundation of faith. For this
reason, it is wise to combine the study of the original text with prayer for wisdom in the
name of Jesus—so that information becomes lasting revelation within the heart.

This is often the most difficult part of the journey. Many people grow up with fixed ideas
and familiar religious patterns of thought. When a well-known verse suddenly takes on a
completely different nuance in the original text, inner resistance often arises. Yet true
freedom begins when one is willing to "unlearn” old assumptions and restore the sound
wording of Scripture fo its rightful place.

No human being should be trusted blindly—not even the explanations found in this book.
This handbook is intended as a guide, not as a new dogma. The responsibility remains to
examine everything personally (1 Thessalonians 5:21). Those who actively use the
available tools and interlinear texts will discover that truth needs no artificial defenses;
it can withstand every sincere examination.

In the end, every person stands before his Creator, not before an institution or a
committee of translators. It requires perseverance to remove the "leaven" of human
traditions and walk the narrow path of the sound wording of Scripture. Those who seek
with an undivided heart will experience the fulfillment of the promise that those who
seek will find.

12



In order to make the differences between developed doctrines and the original wording
visible, this handbook follows a clear structure:

. We use a widely recognized Bible translation to engage
directly with the familiar wording and doctrinal assumptions encountered by most readers.
These are then compared with the Greek original text and alternative translation
possibilities.

. Quotations from the Old Testament in this handbook
are taken exclusively from the Septuagint (LXX).

The Septuagint is not merely a translation; it is the spiritual foundation of early Christianity. The
apostles and evangelists consistently quoted from this Greek version. If we want to understand
why they recognized Jesus as the Son of God, we must read the texts as they read them.

The Masoretic Text (MT), which forms the basis of almost all modern English Bibles, was
standardized centuries after Christ by Jewish scholars known as the Masoretes. According to
the perspective presented in this handbook, certain passages require careful examination:

. In key passages, the wording of the MT is viewed as having been
adjusted in ways that weaken or remove messianic references to Jesus Christ.
. While the LXX is understood to present the divine nature of the Son

with greater clarity (for example, the virgin birth in Isaiah 7:14), the MT often employs
wording that is seen as obscuring that identity.

Those who use the Masoretic Text as their sole standard may overlook numerous passages in
which the LXX presents prophetic references to the Lord Jesus Christ with greater precision.
For this reason, this handbook returns to the LXX in order to see the Son of God as the early
assembly understood Him: the perfect fulfillment of the Holy Scriptures.

Further information regarding recommended translations for deeper
sfudy can be found at the end of this handbook.
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Greek Text

Category (GreekCNT) English Translation

1. Common Translation ... Kai ©gd¢ Av & ... and the Word was God.
AoyoG.

2. Original-Text Insight (or alternative ... kol @edG AV 6 ... and the Word was divine / of

translation possibility) AOyoG. divine nature.

C Interpretation of the Readings

In most Bible translations, “God” is rendered as a name or identity. In English, this often leads
to the assumption that the Word (the Son of God) is identical to the person of the Father. The
emphasis is placed on a static equation that blurs the distinction between the persons found in
the original text.

In Greek, Theos (God) in this clause appears without the definite article (ho).

. When the article is absent, the word often describes a
quality or nature. John is not explaining who the Word is (identity with the Father), but what
the Word is (its nature).

. The Word possessed the same divine nature as God Himself. It was of
the “kind” of God. This is also supported by John 1:18: the Word was hidden in the Father
and already possessed His nature before becoming flesh (John 1:14).

Verses 1 and 2 emphasize two truths simultaneously: the Word was with God (distinction
between the Father and the Son), and the Word was of divine nature (unity of kind). It is the
perfect description of one who shares the same nature while existing as a distinct counterpart.

The Word became flesh. This does not describe the addition of another nature, but an actual
becoming. The divine being was transformed from the realm of spirit into the realm of flesh. He
laid aside His divine mode of existence in order to become truly human (Philippians 2:6-7).

. Because He was begotten from the Spirit (Matthew 1:20), He brought an
uncorrupted foundation into the flesh. He was a man with a heavenly inheritance.
. He went before us on the path—from spirit to flesh—so that we, who are flesh,

might through Him attain the state of spirit.

15
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¥ Conclusion: The Inheritance of the Divine Nature

John 1:1-2 testifies that the Word already possessed the divine nature as His spiritual
inheritance “in the beginning.” He was not identical to the person of God (the Father), yet He
possessed the same divine nature. The Word is therefore the rightful bearer of the divine
essence, even before space and time came into existence. The relationship “with God” (pros
ton theon) emphasizes a dynamic unity within distinction: two actors, yet one and the same
divine nature. The Word is the authorized heir who carries within Himself the creative power of
God (the Father), in order to later bring it into the material realm. In Him, the invisible God
becomes visible to creation, for the Son is the image of God (2 Corinthians 4:4) and the
radiance of His glory (Hebrews 1:3).

% Parallel Passages from the Septuagint (LXX) & the New Testament

. “In the beginning God created...” — John draws upon this point of origin
in time to show that the Word was not part of creation, but already existed at that
moment.

. “That which was from the beginning... which was with the Father” — A

confirmation of the Son's preexistence. It emphasizes the essential relationship between
the “Word of Life” and God the Father before all time.

. “The Lord established me as the beginning of His ways... before
time He founded me” — The picture of Wisdom as a divine being already hidden with the
Father before the earth was created.

. “...yet you are a man and not God [by nature]” — A grammatical
example showing that “God” (without the article) can describe qualitative nature, just as in
John T:1.

. “By the Word of the Lord the heavens were
established” — The Word is not a passive observer but the active agent of the Father's
creative power.

«

The absence of the article before Theos (“God”) in verse 1is not accidental but a matter of
precise grammar: it describes nature (what the Word is), while the article in ho Theos is
reserved for the person of the Father (who God is). The Word is not the Father, but He is
everything that the Father is in nature. John uses the term Logos to identify the “emanating
Wisdom” as an active and personal subject. Whoever understands these verses in the original
text sees in Jesus not a “second God,” but the divine nature itself made flesh.

16



Greek Text

Category (GreekCNT) English Translation

1. Common Translation ... 0 JOVOyevAG UIBG ... ... the only begotten
Son ...

2. Original-Text Insight (or alternative ... MOVOYEeVNG BE0G ... ... [the] unique God ...

translation possibility)

C4 Interpretation of the Variants:

In the majority of later manuscripts (and thus in most standard Bibles), it reads "the only
begotten Son." This variant feels familiar and harmonizes with the rest of John's Gospel. The
focus is on the familial relationship: Jesus as the authorized Son representing the Father.

However, the oldest and most significant textual withesses read monogenés theos - "unique
God" or "God by nature."

. This reading is the more powerful one. It states that the one hidden in
the bosom of the Father is Himself of the nature of God.
o Here, it describes not just a role (Son), but the nature, which is far more crucial.

The Word is God (divine) (John 1:1) in its kind, coming forth from the Father at the appointed
time to act as the Son of Man "Jesus," the Savior of the world.

God hid within Himself His Son, who is of the same kind as He. The designation "God" instead
of "Sohn" is decisive here, because it conveys to the reader that Jesus carries the divine nature
within Himself. He is not merely an emissary, but the manifestation of the invisible God.

At the end of the verse, John writes that this "unique God" has made the Father known. Only
one who is Himself of the nature of God can perfectly reveal the essence of the invisible
Father. The reading of the oldest witnesses ensures that Jesus is recognized as the one who
brings the identity and holiness of the Father one-to-one into the world.

17



Witness Date 1 2 K] 4 5 6 7 8 9 10
P66 125174 ©N  OYAEIC EWPAKEN TIWITOTAI MONOIENHC ec
PB75* 175199 ©N  OYAEIC TIWITOTE EOPAKEN O  MONOIENHC ec
P75 175199 ©N OYAEIC EOPAKEN TIWITOTE O  MONOIENHC ec
01 325360 ©N OYAEIC EWPAKEN TIWITOTE MONOFENHC ec
01 325330 ©N OYAEIC EWPAKEN TIWTTOTE MONOIENHC ec
03 325349 ©N OYAEIC EOPAKEN TIWITOTE MONOIENHC ec
02 375499 ©N OYAEIC EWPAKEN TIWITOTE o MmoNoreNHCc  Dyioc
04 375499 ©N OYAEIC EWPAKEN TIWTOTE MoNoreFic ec
032 375499 ©N OYAIC EWPAKEN TIWITOTE € MH O MONOIENHC Iyc
SR 2022 ©N OYAEIC EWPAKEN TIWITOTE MONOIENHC ec

‘Oe0v 0Ol EDPUKEV  TOMOTE povoyevig  “©eoc,
WH 1885  Beov 000el; EMPUKEV TOMOTE® LLOVOYEVIG Beoc
NA 2012 Beov OVOE EMPOKEV TOTOTE LLOVOYEVIG Beog
SBL 2010  Beov OVOElG EMPAKEV TOMOTE: LLOVOYEVTG Beog
RP 2025  OcOv OVOEG EMPOKEV TOTOTE o povoyevrys  lvidg,
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John 1:18 testifies to the unity of essence between Father and Son. The Word—the Son in Spirit
—is the "unique God" who brought the imperishable, hidden nature of the Father into
visibility. He is not the Father Himself, but His authorized expositor. He who has seen the Son
has seen the Father (John 14:9). He is the necessary bridge that makes the Father
comprehensible to us through His incarnation. In Him, the divine inheritance becomes
tangible, so that through Him we receive the same Spirit and find our way back to fellowship
with the Father.

. "...who dwells in unapproachable
light..." - The Father remains invisible. Jesus steps out of the light of God as the mediator.

. "He is the image of the
invisible God..." - As the exact image (eikdn), the Son makes the invisible nature of the
Father visible.

D e: "...and the Word was with God, and the Word
was God." - The Word possesses the same divine nature as the God of gods.

. "...a pure emanation of the
glory of the Almighty..." - The Son proceeds directly from the Father and flows toward us
as His glory.

. : "...and the express image of His
person..." - The Son is the exact imprint (charakt@r) of the Father. He carries the identical

divine nature within Himself.

-

)

N

John 1:18 testifies to the perfect unity of kind between God and His Word. The Son as the
Word is the "unique God" who brought the imperishable nature of the Father out of hiding
into visibility. He is not the God of gods Himself, but His authorized expositor.
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Category Greek Text (GreekCNT)  English Translation

1. Common Translation ... TO yap é€v auTii yevvneev ... for that which is conceived in her
£K TIVEUHATOG EO0TIV is of the holy Spirit.
ayiou.
2. Original-Text Insight (or ... TO yap év auTii yevvn@gv ... for that which is actually
alternative translation £K TIVEOUATOC 0TIV conceived in her comes from the
possibility) ayiou. Spirit [and is therefore] Holy.

C Interpretation of the Variants:

In most standard Bibles, the focus is placed on the process. The word gennéthen is translated here in
a purely biological sense as "conceived" or "begotten," which emphasizes the temporal beginning of
a new life. "Holy Spirit" is viewed as the proper name of the divine power that brought about this
miracle. In this perspective, the event appears primarily as a punctual divine action upon Mary's
human nature.

This reading utilizes Greek grammar to highlight the nature of the child. Since "holy" is placed at the
end of the sentence for emphasis, it describes the quality of the entire event:

J gennéthen describes that which is "brought forth." It indicates that
something which already existed (in the Father) has now "become" visible in Mary. It is the
appearance of that which was previously hidden (Eph 3:9).

. The preposition ek (out of / from) points to the origin of the nature. The
child originates from the "spirit-sphere" of God.
. The sentence structure makes it clear that the child itself possesses the attribute

of being holy. Holiness here is not just the name of the originator, but the essential quality of the

child.

A look at the original text makes the divine hierarchy clear: even before the creation of the world,
the Son was begotten of God, the Father. He is the undivided life from the eternal source. At the
appointed time, God sent this Son forth, who emptied Himself (Phil 2:6-7) to become the Son of
Man. In doing so, He left His purely spiritual existence with the Father and transformed: He was
changed directly into flesh (John 1:14). The result is manifested in Mary: this was not a biological new
creation of a human ego, but a real fransference of essence. Because God prepared the body for
the Son in this manner (Heb 10:5), this flesh is of a heavenly, unblemished kind. Jesus is not created
from the earth like Adam. He is the Spirit sent from the source, made into flesh—indeed, "the second
[spiritual] man from heaven" (1 Cor 15:47).

Particularly important here is: the Word became flesh. This describes not an act of creation out of
nothing, but a fundamental transformation. The essence of the Son was changed from one state
(Spirit) into another state (flesh). There is no mixing of the two states, for it is written: the MAN Christ
Jesus (1Tim 2:5).
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Jesus is not simply an extraordinary man whose conception God merely assisted. Scripture
reveals: That which took shape in Mary carries the holy essence of the Spirit within itself from
the very beginning—it is the manifestation of the divine nature in human form. The Son did not
put on a pre-made body like a garment. Rather, the divine Spirit of the Son Himself became
this flesh that grew in the womb. Here lies the foundation of faith: "Every spirit that confesses
that Jesus Christ has come in the flesh is of God" (1John 4:2). The Spirit did not mask Himself
as a man; He truly became flesh.

To understand the full scope of Matthew 1:20, it helps to look at other witnesses who speak
the same language of "essential holiness":

J "...therefore, also that holy thing which shall be born
shall be called the Son of God." Luke uses the exact same grammatical structure to
identify the child from the very beginning as a holy "essence."

. "We have believed and come
to know that You are the Holy One of God." (Later texts often changed this to "the
Christ, the Son of the living God"). The original title "The Holy One of God" (ho hagios tou
theou) marks Jesus as the one who exclusively carries the nature and holiness of God into
the world.
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Category Greek Text (GreekCNT)  English Translation

1. Common Translation ... D10 Kai TO YEVVWHEVOV ... therefore also the Holy One who is
aylov KAnBroeTal Uidg born will be called Son of God.
B¢eod.
2. Original-Text Insight (or ... 010 kai TO yevvwpevov ... therefore also that which is
alternative translation Aaylov KAnBroetal uidg begotten will be called [by nature]
possibility) B¢e00. Holy [and] Son of God.

C Interpretation of the Variants:

In most Bibles, "holy" (hagion) is understood as a mere adjective modifying the title "Son of
God." The verse functions like a naming: "He will be called holy and the Son of God." The focus
here lies on the future role and the recognition of the child by mankind.

The Greek connects the participle genndmenon (that which is becoming / being born) directly
with hagion (holy). This creates a fixed concept for the essence itself:

. It describes not what the child will be called later, but
what it already is at its core. Holiness here is not a goal, but the primal state.
. As in John 1:18, it becomes clear: What proceeds from God (the Spirit) carries the

essence of God within itself. The designation "Son of God" is the logical consequence of
the fact that His essence is already holy.

The Old Testament (LXX) provides the key to this event. In Exodus 40:34-35, the cloud of God's
glory overshadowed the Tabernacle so that no one could enter it. Luke draws on this exact
imagery: Mary's body became a living Tabernacle for the duration of the pregnancy. No mixing
with human genetic material took place. The WORD, which was previously Spirit, was
transformed directly into this flesh by the creative power of the Father. Since the source of this
flesh is the purest divine power, that which has become possesses the inherent quality of
sinlessness from the very first second. It is the "Holy Thing" itself entering the visible world to
reveal the glory of the Father as a true man.

The purpose of the incarnation extends far beyond Jesus: we as humans are also meant to truly
carry this divine nature within us (2 Pet 1:4). Since man is by nature trapped in perishable flesh,
he can neither imitate nor earn God's holy essence by his own strength (John 3:6). Only the
sinless sacrifice of Jesus on the cross broke this bondage and judged the old flesh (Rom 8:3).
This sacrifice opened access to the source of life, the Father, so that the Spirit can now bring
about a true birth from God (John 1:13). Just as it once did in Mary, "that which has become
holy" thereby truly takes shape within the believer (Gal 4:19).
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John 1:18 forms the foundation for understanding the nature of Jesus. The verse makes it
unmistakably clear: The Word (the Son) is the "unique God" who steps forth from the
innermost being of the Father. For the reader, this means: In Jesus, we do not merely
encounter an emissary of God, but the manifestation of the invisible essence Himself.

These passages support the finding that Jesus is identified in the original text as the bearer
of the divine nature:

. "In the beginning was the Word... and the Word was
of divine essence." - Before the Word became flesh, it already existed in the unity of
essence as God with the Father. This forms the foundation for John 1:18: The Son is the
direct emanation from the bosom of God.

. "He is the image of the invisible God,
the firstborn of all creation." - He is no mere copy, but the exact representation of the
divine nature in the visible world, having proceeded from the source.

. "He is the radiance of His glory and the
exact imprint of His essence..." - Like the imprint of a signet ring, the Son carries the
unadulterated divine nature of the Father within Himself and makes it tangible in the
flesh.

. "He who has seen Me has seen the
Father..." - This confirms: His nature does not constitute an independent, second God,
but is the definitive revelation of the Father through the Son. While God spoke through
the prophets in the past, we now encounter His essence itself in Jesus (Heb 1:1-2).

. "You made him a little lower than the angels..." -
Describes the low level of the human nature into which the Son voluntarily descended to
cleanse it through His obedience on the cross, before the Father finally crowned Him with
divine glory.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation Kai 6 AGyog odpé £yéveTo and the Word became flesh and
Kai EOKAVWOEV £V NIV ... dwelt among us ...

2. Original-Text Insight (or Kai 6 AGyog oapE £yéveTo and the Word became flesh

alternative translation Kai EOKAVWOEV £V NIV ... [change of state] and dwelt

possibility) among us ...

C Interpretation of the Variants:

In most Bibles, the process of "becoming flesh” (sarx egeneto) is understood as a one-time
historical event or a mere appearance of God in human form. The verse often feels like a
simple change of location: the Word came from heaven to earth and dwelt there as a guest
among men.

The Greek uses the word egeneto for "became," which describes a profound change of state.
The Word did not merely put on a human shell, but substantially altered its mode of being:

. The divine Word entered into the limitation of the flesh to build the
bridge between God (the Father) and the human race.
. Since the Word (the Son) became flesh from heaven, this

flesh also possesses a heavenly origin. This very blamelessness formed the spiritual
prerequisite for the entire fullness of God to take up residence in the Son.

After the Son had completely emptied Himself for His descent (Phil 2:6-7), He received the
divine nature back in its entirety from His God and Father during His anointing with the Holy
Spirit in the Jordan. His body thus became the permanent "tent" of full glory.

The purpose of this change of state is our inclusion into the unity of kind with God. Because
the Word became flesh and received the fullness in the Jordan, our flesh can now also be
united with the divine nature through the same Spirit. Jesus completed the descent to make
our ascent possible. What we receive is the imperishable nature through Jesus (John 1:16)—a
work made possible by God the Father. He transmitted the promise of the Holy Spirit to the
Son, so that the Son might pour it out upon the predetermined multitude (Acts 2:33). In this
way, we truly partake in His essence, no longer living out of perishability, but out of His holy
power.
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John 1:14 documents the change of state as the central turning point. The imperishable Word
became flesh to make visible the unapproachable glory of the Father—which was restored to
the Son in its entirety during His anointing in the Jordan.

In Jesus Christ, we encounter the authorized bearer of the divine nature, in whom God the
Father now dwells bodily. He is the prototype, the firstborn of the new creation, who paved
the way so that the human race can be reunited with the Father through partaking (koindnia)
in the Spirit. Whoever recognizes the Son in the flesh sees the undiminished glory of the
Father. This glory stands ready to take shape within us as well through the birth from above
and fo fill us with His fullness.

. "Afterward she appeared upon earth, and
conversed with men." - The prophecy that the divine wisdom leaves the sphere of the
hidden to become tangible as a real person within the human race.

. “Inasmuch then as the children have partaken of
flesh and blood, He Himself likewise shared in the same..." - Confirms the radical nature
of the change of state. Jesus essentially became part of our kind to defeat death on our
own territory.

. "...but emptied Himself, taking the form of a
bondservant..." - The prerequisite for the incarnation. Only through this "self-emptying"
could the Word become flesh, in order to receive the fullness of the Spirit in the Jordan.

. "That which was from the beginning... which we have
seen with our eyes, and our hands have handled, concerning the Word of life..." -
Underlines the physical reality. The transformation was so perfect that eternal life
became truly touchable for the human race.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation ... 0G €V Hop@fi B0l ... who was in the form of God ...
UTTAPXWY ... £EQUTOV [and] emptied himself ...
EKEVWOEYV ...

2. Original-Text Insight (or ... 0G €V Hop@ij B0l ... who existed in the essential

alternative translation UTTAPXWY ... €AUTOV form of God ... [and] emptied

possibility) EKEVWOEV ... himself ...

C, Interpretation of the Variants:

In most Bibles, "form" is often understood as mere outward appearance. "To empty oneself"
sounds like a solemn renunciation of power. The focus here lies on a moral role model function
of Jesus (humility), while the radical change of His state of being often remains in the
background.

The Greek word pop@fj (morph&) describes not just the exterior, but the essential form that
corresponds to the inner nature.

. Before His incarnation, Jesus existed in the nature of
God. He carried the divine inheritance in its original glory.

. He did not consider this divine glory as a prey (harpagmos) to be selfishly
held onto at all costs.

. He placed the will of the Father and the counsel for the salvation
of the human race above His own original form of existence in heavenly glory.

. He let go because He knew that the Father is faithful. His

"self-emptying" was the ultimate proof of trust.

In His primal form, the Son was hidden in the "bosom of the Father" (John 1:18). Philippians 2
now shows the decision to leave this hiddenness. He did not regard His equality with God as a
robbery—meaning, not as something He had to keep for Himself or cling to—but He was ready
to reveal His essence in a new form.

The word ékévwaoev (ekendsen—He emptied Himself) describes the moment when the Word
became flesh (John 1:14). It was a total transformation:

* He laid aside the divine essential form (State: Spirit).
* He took on the essential form of a servant (State: flesh).
* This change means that He "made Himself empty" in order to truly become man.
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Philippians 2:6-7 reveals the path of the Son as an act of total transformation. It is not a
mere disguise, but a fundamental transformation of His being: Spirit became flesh (John 1:14).
In doing so, He underwent a complete change of state without any mixing of kinds; He did
not become a hybrid being, but truly part of the human race. He entered our limitation as the
"new Adam" to save His own and thereby open access to eterndl life.

In this incarnation, a divine principle of procession is fulfilled: Just as in the beginning the Son
proceeded from God as eternal life, so from the first Adam proceeded his wife, who in the
Septuagint receives the name Zoe (Zwn)) because she is the "mother of all living" (Gen 3:20
LXX). In perfect correspondence to this creation pattern, we—the assembly—now proceed
from the new Adam, Christ.

Q
-~

Through the disobedience of the first humans, biological man was infected with

"...Let Us make man according to Ourimage..." -

perishability. The Son enters creation as the antidote to undo this destructive effect and
to bring forth man as a new creation according to the true image of God.
"You made him a little lower than the angels..." -
The verse describes the low level of the human nature into which the Son voluntarily

descended to crown it with glory. He became poor because He gave up the divine unity
with the Father to become like us humans, so that we through Him might become rich (2

Cor 8:9).

change of state from Spirit to flesh.

"...when the master of the feast had tasted the water that was
made wine..." - This miracle shows real transformation as a perfect symbol for the radical

The self-emptying does not mean a loss of essence, but a real change of state. The Son
entered completely into human limitation to achieve victory over perishability as a man.
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Greek Text

Category (GreekCNT) English Translation

1. Common Translation ... ©@£0¢ £@avepwdn ¢v ... God was manifested in the
OOpKi ... flesh ...

2. Original-Text Insight (or alternative ... “Og épavepwon év ... He [the Son], who was

translation possibility) oopKi ... manifested in the flesh ...

C{ Interpretation of the variants:

In later manuscripts, the original text was deliberately manipulated: the original "Og (OX - "He
who") was turned into @€0¢ (O - "God") by the subsequent addition of a crossbar.

This correction served to statically equate Jesus with the person of God in order to safeguard
later dogmas. However, this concealed the actual mystery: it is not about a naming, but about
the stepping forth of the Son into a completely new form of existence.

The oldest sources unequivocally testify to "Og ("He"). This confirms the change of state
already described in John 1:14 and Philippians 2:7:

. The original text avoids a philosophical blending of kinds (God + man).
. He laid aside the purely spiritual form of existence and truly became
man.

The "mystery" is not an abstract concept, but the real person of the Son. That He was "justified
in the Spirit" shows that His holy nature became visible through God's anointing at the Jordan.
He preserved the divine nature of the Father through His Holy Spirit within human limitation
and remained, even as a man, "the Holy One."

The purpose of this manifestation in the flesh is our own heavenly begetting. As the prototype,
Jesus demonstrated that the flesh can become a bearer of the Spirit. By bringing His
inheritance into our sphere, He made partaking (koinOnia) possible for us. We now receive the
same Spirit that justified Him in the flesh, so that the divine nature may take shape within us as
well (2 Pet 1:4).
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Phonetic Substitution

The dogmatic alteration from "He" to "God" in 1 Timothy 3:16 falsely suggests that God the
Father Himself became flesh. However, the Old Testament draws a clear line here: God is not
a man (Hosea 11:9), for God is Spirit (John 4:24) and absolutely unchangeable by His very
nature. A God who becomes man would contradict His own self-revelation. The justification
in the Spirit confirms that He (the Son), despite human limitation, preserved His holy
inheritance pure and thus became the visible image of the invisible God.

. "Afterward she appeared upon earth, and
conversed with men." - Testifies to the appearance of divine wisdom (as the Son) in
human form—a direct archetype for the real change of state.

. "...looking for the blessed hope and glorious
appearing of our great God and Savior Jesus Christ." - Underpins that it is not the Father
Himself who appears, but the Son as the authorized bearer and visible radiance of the
Father's glory.

. "And the glory of the Lord shall be revealed, and all
flesh shall see the salvation of God." - The essence hidden within the Father becomes
visible in the flesh of the Son.

. God reaffirms: "For | am God, and not man;
the Holy One in the midst of thee." - This exposes the doctrine of an incarnation of God
Himself as unscriptural.

. "No one has seen God at any time; the unique
God... He has declared Him." - Confirms the unapproachability of God the Father and
marks the Son in the flesh as the only visible explanation of the invisible nature.

)
~

Whoever reads "God" instead of "He" places Scripture in contradiction with God's own words
in the OT. The mystery is the Son: He proceeded from God the Father to take on our kind.
Whoever sees the Son in the flesh sees the only form in which God the Father became
tangible fo us.

28



Category Greek Text (GreekCNT) English Translation

1. Common Translation ... ToU peydAou B0l Kai ... of the great God and our
OWTRPOS UGV XpiaTol Savior Jesus Christ
'Inood

2. Original-Text Insight (or ... T00 peyaAou Bg0U Kai ... of the great God and [the]

alternative translation possibility) owTRPOg AUV XpiaTol Savior of us, Christ Jesus
'Inood

C{ Interpretation of the variants:

In most Bibles, "great God" and "Savior" are merged into a single person. The verse is read as
if Jesus were identical to the person of the Father. The focus here lies on a static equation,
which is often forced by artificial grammatical rules (such as the Sharp rule) in order to
safeguard later dogmas.

The Greek allows for a clear distinction between the Father and the Son. This creates a
picture of the joint revelation of two identities:

. It describes not a merger of names, but the appearance of the glory of
the great God (the Father) and that of our Savior (the Son). The individuality remains
preserved.

. Paul consistently maintains the separation that runs through all his

epistles. He thus follows the word of Jesus from John 14:1: "Believe in God [the Father],
believe also in Me [the Son]." This request of Jesus makes it clear that these are two
distinct counterparts who must be grasped equally but differentially in faith.

. The Son is the bearer of the divine glory. He is not the Father Himself, but the
Holy One of God (John 6:69), who represents the "great God" as the perfect image of
God (2 Cor 4:4).

While Paul clarifies in 1 testimony 6:16 that God the Father dwells in a light "which no man has
seen or can see," Titus 2:13 forms the visible counterpart: since the Father remains invisible,
Jesus Christ is the visible form in which this divine glory shines forth.

In Titus 1:3, God the Father is defined as the "Savior-God." He is the sole, initiating source of
salvation, from whose sovereign will the entire plan of rescue originates. In Titus 2:13, the title
"Savior" finally characterizes the Son as the arm of God. He is not the source Himself, but the
authorized mediator through whom the Father physically executes salvation in the material
world. This hierarchy is also confirmed by Titus 3:6, according to which the Father pours out
the Spirit "through Jesus Christ our Savior" (Acts 2:33).
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Titus 2:13 preserves the clear biblical hierarchy and distinguishes between God and the
mediator (Christ). The original text insight shows us the joint appearance of two identities in
perfect unity. Whoever dogmatically merges these persons robs themselves of the knowledge
concerning the path of the Son, who as a true man represents the glory of the Father, in order
to first enable our access to the imperishable majesty of the "great God."

The dogmatic merger into "a single God in the flesh" diminishes the miracle of this
transformation. Jesus Christ is the manifestation of this salvation, but the source of salvation
remains the Father Himself.

"And the glory of the Lord shall be
revealed, and all flesh shall see the salvation of God..." - Announces the appearance of
the paternal glory, which becomes historical reality in Titus 2:13. This fulfills John 10:30 ("
and my Father are one"): in the person of Jesus, we encounter both the Son and the
Father.

Paul explicitly speaks

here of "God our Savior." This establishes the Pauline hierarchy: God the Father is the
actual initiator and author of salvation. Just as in the Book of Judges God alone was the
Savior of Israel, yet executed this salvation historically through mediators (the judges)
whom He raised up and authorized, so the Father now brings about definitive salvation
through His sent Son, the Christ.

"They forgot God their Savior..." - Reminds us that
God the Father is the saving authority. His saving power now becomes effective in the
material world through the historical appearance of the Son.

"...to God our Savior, who alone is

wise, be glory... through Jesus Christ our Lord." - Confirms exactly the Lukan and Pauline
hierarchy. God the Father is the sole Savior-God (the source), and He brings about this
salvation exclusively through the Son as His mediator.
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Category

1. Common Translation

2. Original-Text Insight (or
alternative translation
possibility)

Greek Text (GreekCNT)

... £€ QOv O XPIOTOG TO KATA OAPKA
6 WV £TTi TTAVTWYV B£0¢
£UAOYNTOG ...

Aoy, v oal RV
... €€ WV 0 XpIOTOG TO KATA
OAPKA**.** 'O QV £TTI TTAVTWV
0£0¢ UAoyNTOC ...

English Translation

... according to the flesh, Christ
came, who is over all, God
blessed ...

... according to the flesh, Christ
came**.** God, who is over all,
be blessed ...

C, Interpretation of the variants:

Most modern Bibles do not place a punctuation mark after the word "flesh” (sarka). As a result,
the subsequent praise is directly attributed to Christ, titling Him as "God over all." This often
serves a retroactive dogmatic equation of the persons.

The Greek original text allows for (and many early textual witnesses demand this based on the
sentence structure) a clear caesura after the mention of the human ancestry of Christ:

. First, the transformation is emphasized: the Christ comes
"according to the flesh" (kata sarka) from the fathers. He truly became man and part of
the human race.

. The following sentence is an independent doxology (praise) to God,
the Father. This corresponds to Paul's constant habit of distinguishing between the
mediator (Christ) and the source (God).

. : This reading preserves the boundaries of kinds. Christ is the Son with the divine
inheritance who became man; God (the Father) remains the supreme authority to whom
the final praise belongs.

This verse shows the order of God: Christ is the crowning of Israel's promises in the flesh. Here,
the exact parallel to 1 Timothy 3:16 becomes apparent: both verses are about the "mystery in
the flesh." The original text insight protects the distinction of the persons. Jesus is the visible
form who "was manifested in the flesh" (1Tim 3:16), through whom we praise God the Father.
Whoever omits the punctuation marks and mixes the kinds loses sight of the radical change of
state and the true humanity of the Son.

The goal is our own access: through the Son of God, we reach the Father. His sacrifice opens
the way to the blessed God, so that the Son takes shape within us and we find our way back
to the source of life.
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Romans 9:5 shows us Christ as the perfect fulfiller of Mosaic prophecy (Deuteronomy 18:15-18):
He is the "brother" who came from the midst of Israel according to the flesh. The original text
insight preserves the divine order: while Jesus as the true man makes the promise of God
visible on earth, the final praise (eulog@tos) belongs to the Father as the all-surpassing source.
Whoever shifts the punctuation marks here robs the Son of His honor as the one who first paved
the way from the flesh back to the blessed God.

. "KUpLOG O BEOG ELAOYNTOG..." (Blessed be the
Lord God). The LXX constantly uses this term for God, the Father—a practice that Paul
adopts directly here.

(1
-~

The Greek term eUAOYNTOG (eulogétos) refers without exception to God, the Father
throughout the entire New Testament.

. "Blessed (eulogétos) be the Lord God of Israel..."

. "Blessed (eulogétos) be the God and Father of our Lord Jesus Christ..."
. "Blessed (eulogétos) be the God and Father of our Lord Jesus Christ..."

. "Blessed (eulogétos) be the God and Father of our Lord Jesus Christ..."

Whoever omits the period (the punctuation mark) in Romans 9:5 and attributes this title to
Christ creates a linguistic exception that finds no support in the entire rest of the New
Testament.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation ... ATTekpiBn OwpES Kai eiTev ... Thomas answered and said to
alT®- O KUPIGS OV Kai 6 him: My Lord and my God!
0e6¢g pou.

2. Original-Text Insight (or ... ATrekpiBn Owpdg kai eiTev. ... Thomas answered and said to

alternative translation alT®)- O KUPIOGS OV Kai O him: My Lord [are you] and my

possibility) €66 pou. God [is in you]!

C{ Interpretation of the variants:

In (almost) all Bibles, Thomas is quoted with the words: "My Lord and my God!" This is often
interpreted as if Thomas were suddenly identifying Jesus as the Father Himself or as "God the
Son" of a trinity. The focus lies on the static equation of the persons.

The Greek text uses the nominative with the article as a form of address (Ho kyrios mou kai ho
theos mou). In the Semitic thought of Thomas, this can express two levels:

. Thomas recognizes in the resurrected Jesus the bearer of the
divine essence or the fullness of God that has taken up residence in Him.
o For Thomas, Jesus is now the perfect representation of God. He is the

Son of God who interprets the Father. Thomas confesses: "My Lord [are You] and my God
[is revealed in You/through You]!"

While in John 14 Thomas did not yet grasp that Jesus is the way to the Father, here he bears
the final testimony. He now realizes: the Father is in the Son (John 14:10). Through the
transformed form of the Son, he looks directly at the majesty of God. It is the fulfillment of
Jesus' word: "Believe in God [the Father], believe also in Me [the Son]" (John 14:1). Thomas
does both at the same time here.

Thomas recognizes in Jesus the authorized Heir who represents the nature of the Father so
perfectly that in the presence of the Son, one stands directly before the majesty of God. God
was in Christ reconciling the world to Himself (2 Cor 5:19). Jesus carries the glory of the Father
not as His own identity, but as the inheritance received from God.
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John 20:28 is the goal of the Gospel of John: Thomas recognizes that Jesus and the Father are
one in essence (John 10:30), without mixing their identities. His confession marks the moment
when a human being from the human race fully grasps the divine nature within the Son.

Just as water was turned into wine, Jesus transformed His state to make God the Father visible

to us in the flesh.

"...my God and my Lord..." - Thomas draws upon
these words of the LXX because he grasps that the glory and authority of the Father are
now tangible to us through the authorized Son.

. "Therefore let all the house of Israel know
assuredly that God has made this Jesus, whom you crucified, both Lord and Christ." - God
the Father has transferred all power and the title "Lord" to the resurrected Son of Man. In
John 20:28, Thomas recognizes exactly this authority of ruler and God, granted by the
Father to the resurrected Jesus.

. "See, | have made you as a god to Pharaoh..." -
The Father authorizes a mediator so radically that he acts in His place. With the Son,
however, this is no mere appointment, but the natural consequence of His divine
inheritance.

. "I said, You are gods, and all of
you are children of the Most High..." - Here, the Father Himself refers to humans as "gods"
because they represent His word as authorized messengers. Thomas recognizes in the
resurrected Jesus the unique Son who did not merely receive this divine authority as a man,
but embodies it in absolute perfection as the Word made flesh.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation ... €V aUTQ KATOIKET TTAV TO ... in him dwells all the fullness of
TAApWUa TAg BedTNTOG the Godhead bodily.
OWHATIKDG
2. Original-Text Insight (or ... €&V aUTQ KOTOIKET TGV TO ... in him dwells all the fullness of
alternative translation TARpWUa TG BE6TNTOG the divine nature [of the Father]
possibility) OWHATIKDG bodily.

C{ Interpretation of the variants:

In most Bibles, "deity" (theot@s) is often misunderstood as an abstract title or name. This
frequently leads to the "two-natures doctrine"—the idea that Jesus is a mixture of two persons.
This perspective blurs the clear biblical line of transformation and turns the Son into a
philosophical construct.

Theot@s describes the quality or essential nature. Everything that constitutes God—His holiness
and imperishability—dwells in Jesus. He possesses this nature as a rightful spiritual inheritance.
Thus, Jesus is the authorized bearer and administrator of the entire paternal fullness.

The verse testifies to the result of the change of state: the fullness that was with the Father
now dwells bodily (sdmatikds) in the Son. Here, the circle closes to John 20:28: Thomas
recognizes this bodily fullness in the resurrected One.

Since we are "complete in Him," the inheritance becomes transferable. According to 2 Peter
1:4, we become "partakers of the divine nature." Through the Spirit, we are integrated into the
same organism of glory. Just as the body lives from the vitality of the head, the divine nature of
the Son now flows through every member of His church.

The goal is unity: "...that they may be one just as We are one." Jesus gave us the glory that He
received from the Father. This unity is a partaking in the same indestructible life. Through the
Son, we are received into the familial hierarchy of God, where the Father is the head and we
reflect His holy nature.
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Colossians 2:9-10 shows us the path of the inheritance, because at His baptism in the Jordan,
Jesus Christ received the Holy Spirit and thus the divine nature directly from the Father. He
preserved this holy essence pure through all trials until His death on the cross, in order to return
to the Father in heaven after His resurrection and, as the glorified head, pass this divine nature
on to His followers. This is confirmed in Acts 2:33: He received the promised Spirit from the
Father and now pours this inheritance out upon us, so that everyone who is united with Christ
carries the same holy inheritance within themselves. Just as He transformed water into wine
back then, His indwelling life today changes our entire nature away from perishability and
toward His divine fullness.

. "...that through these you may be partakers of
the divine nature..." - Through Christ, we receive a real, essential share in the divine nature.

. "...Holy Father, keep through Your name those whom You
have given Me, that they may be one as We are!..." - Jesus passes His inheritance received
from the Father directly on to us to establish the essential unity of the assembly.

. "...l will pour out My Spirit on all flesh..." - Before

the Father could pour out this fullness over us, it had to take bodily place in the Son as the
glorified head, in order to be passed on by Him.

(1
N

The word theot@s describes "being God" as a quality. In Jesus, we encounter the divine life in a
human body. He is the rightful Heir who displays the form of the Father in the flesh.
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Greek Text

Category (GreekCNT) English Translation

1. Common Translation ... yW Kai 6 TTatp év ... | and the Father are one.
£OEV.

2. Original-Text Insight (or alternative ... éyw kai 6 Tamp é&v ... | and the Father are one

translation possibility) EOHEV. [essence] / one [unity].

C, Interpretation of the variants:

Often, this "one" is misunderstood as a numerical identity, as if the Father and the Son were
the same person. This blurs the biblical order of the Son's proceeding from the Father and
turns the living counterpart into a static identity.

The Greek word for "one" is €v (hen). It is in the neuter gender, not the masculine.

. The neuter describes a shared substance or quality. Jesus says: "I
and the Father are of 'one essence'."

. He is the Son of God who proceeded from the Father,
carrying the fullness of God within Himself.

This unity of essence is not an exclusive privilege of Jesus, but the model for those who are
born again. In John 17:11 and 17:22, Jesus prays: "...that they may be one (hen), just as We are
one (hen)."

. We are meant to be taken into this exact same kind of unity.
Salvation means receiving a real share in the nature and essence of the Father through
the Son.

. Just as the Father and the Son remain distinct identities, we also preserve our
individual self. Partaking in the divine nature does not mean a merger, but an indwelling:
through the Holy Spirit, the Father and the Son take up residence within us (1 John 2:24;
John 14:23).

This unity grants perfect certainty: we are in Him who is true (the Father) because we are in His
Son. Since the Son and the Father share "one essence," fellowship with Jesus is the immediate
partaking in the true God.

This being one lifts the believer out of the state of the flesh. Whoever grasps the unity of
essence of the Father and the Son recognizes their calling: through the one Spirit, we are
received into the unity of kind with God. In practical terms, this means that we become of one
mind and adopt the mind of Christ. From this shared Spirit grows a deep unity in thought and
action.
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John 10:30 testifies: Jesus and the Father are one in the Spirit, but remain two "persons." The
Son transformed His being into flesh to lead us back into this unity. The goal is partaking in the
divine nature: the life of the Father flows through the Son into us, transforms our nature into
the new man, and gives us a share in the nature of the Son.

. "...and the two shall become one flesh." - Two
persons become one shared nature. The biblical archetype for unity of essence. Paul
reveals the goal in Ephesians 5:32: "This mystery is great, but | speak concerning Christ and
the assembly." The marital unity shows how the assembly truly merges with the essence of
the Son.

0 "...and we are in Him who is true, in His Son Jesus
Christ. This is the frue God and eternal life." - By being in the Son, we are at the same time
in Him who is true (the Father). The Son is the transformed link: He shares the divine
essence of the Father undiminished and passes this imperishable life directly on to us as
the authorized mediator, so that the divine life takes shape within us as well.

. "On that day the Lord shall be one, and His
name one." - The prophetic foundation for John 10:30 ("I and my Father are one"). The
Father and the Son do not merge in person, but they appear to creation as an indivisible
authority of rulership. Whoever pays homage to the authorized Son honors the Father, as
their Spirit and name are perfectly one in the kingship of Christ.

. "At that day you will know that | am in My
Father, and you in Me, and | in you." - Proves the practical effect of John 10:30. The
spiritual unity of essence between the Father and the Son extends directly to the believer.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation ... Kal €0JEV €V TG AANBIV(Y, €V ... and we are in Him who is true, in
T UiQ aUTo0 Incol XpIoT®. His Son Jesus Christ. This One is
oUTOC £0TIV 6 AANBIVOS BEDC ... the true God ...

2. Original-Text Insight ... Kai €0EV £V TG AANBIV(Y, €V ...and we are in Him who is true, [by

(or alternative translation TG Ui auTol Incol XpIoTw. being] in His Son Jesus Christ. This

possibility) 0UTOG 0TIV 6 AANBIVOC BEDG ... One [the True One] is the true God

4 Interpretation of the variants:

In most Bibles, "this" (houtos) is interpreted as if it referred exclusively to Jesus Christ as direct
proof of identity for "God." This static equation often blurs the biblical distinction between the
Father (the source) and the Son (the mediator), through whom we first come to know the True
One.

The original text emphasizes a structure of fellowship: we are in Him who is true (the Father)
by being in His Son Jesus Christ. In the Greek context, the word "this" (houtos) refers to the
main theme of the entire epistle—the True One (God, the Father). As described in John 10:30,
the Father and the Son share one essence. When we are in the Son, we are in the Father.
Jesus is the rightful Heir who carries the divine life bodily within Himself and gives us a share in
it.

The verse culminates in the statement: "This is... eternal life." Eternal life is not a concept of
time, but the imperishable divine nature. Since the Son and the Father are one in essence,
connection to the Son is the immediate partaking in this life.

Through this verse, salvation is defined as a unity of essence. We are no longer separated from
the "True One," but are received into the unity of essence with God through the Son. The
"Word of life" (1 John 1:1), which was previously hidden with the Father, has now become our
very foundation of life. Here, the circle of revelation closes: the Father is recognized in the Son
and, in the Son, becomes eternal life for us.
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1 John 5:20 testifies that the Son has appeared to make the divine inheritance fully accessible
to us. We are in the Father because we are in the Son. Jesus Christ is the victorious mediator
who carried the divine essence unharmed through the change of state from Spirit to flesh, in
order to receive us as fellow heirs into the true, eternal life of God.

(1
~

The

"...for they shall bless the true God; and they that
swear upon the earth shall swear by the true God." - The LXX uses this fitle exclusively for
God the Father. John demonstrates that we can now truly know this God through the Son.

"And this is eternal life, that they may know You,
the only true God..." - This protects the distinction of the persons while maintaining unity in
essence.

"At that day you will know that | am in My Father,
and you in Me, and | in you." - Describes exactly the displayed integration: because we are
in the Son and the Son is in the Father, we are directly connected to the True One through
Him.

"For you died, and your life is hidden with Christ in
God." - This confirms the structure of 1John 5:20: our new life is securely kept in the Son,
who in turn is one with the Father. It is a sealed inheritance within the divine unity of
essence.

knowledge of the True One is the goal of Jesus' transformation. He became flesh so that

we could "handle" the invisible essence of God (1John 1:1) and now live in Him. Whoever
merges the Father and the Son into one person here overlooks the miracle of sonship: that

thro

ugh the authorized Heir, we ourselves become sons and daughters of the divine kind.
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Greek Text
Category (GreekCNT) English Translation

1. Common Translation ... TIpiv ABpadiy ... before Abraham was born, | am.
yevéoBal £yw £ipi.

2. Original-Text Insight (or ... TIpiv ABpadiy ... before Abraham was born, |
alternative translation possibility) yevéoBal £yw £ipi. [already] existed / | am He.

C{ Interpretation of the variants:

Most often, the "l am" (egd eimi) is evaluated as a direct reference to the divine name from
Exodus 3:14 in order to dogmatically merge the Son with the Father. This approach, however,
ignores that the original text expresses a temporal priority instead of an identity with God the
Father. Later commentators thus attempted to artificially blur the genuine distinguishing
features between the Father and the Son.

Jesus uses the "l am" (eg0 eimi) to show that He already existed before His birth as a man. He
thereby emphasizes His divine inheritance, which He possessed with the Father from eternity.

While Abraham was first created and came into being, Jesus is in the state of timeless being.

His existence has no beginning. He is not a creature, but shares the uncreated eternity of the

Father.

A look at the conversation at the well exposes the dogmatic arbitrariness: there, Jesus uses the
exact same formula (eg0 eimi) to simply identify Himself as the promised Christ. In chapter 8,
He is therefore speaking of His identity as the pre-existent Son and not of an identity of name
with God the Father. The claimed authority results from His authorization by the One who sent
Him.

In the Septuagint (LXX), God reveals Himself as 6 (v (ho dn—the Being One / the Existing
One). Jesus, however, simply says eg0 eimi. He does not claim the proper name of the Father,
but testifies to His partaking in the divine nature and His position of primacy. He uses the
everyday idiom for an existing identity to mark the difference in rank compared to the scribes.

Jesus contrasts human "becoming” (Abraham) with His divine "being." He reveals Himself as the
firstborn who brought the imperishable essence of God bodily into time. The anger of the
listeners was ignited because He claimed to be the root from which the promise of Abraham
draws its strength. Without this origin of the Son, Israel's plan of salvation would stand on no
viable foundation.
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John 8:58 proves that the Son of God already possessed the imperishable divine nature within
the Father before all time. He is the rightful Heir who stepped from eternity into time to open
our access to the imperishable life of the Father.

His existence is not the product of a human genealogy (descent), but of a divine origin. By
placing Himself before Abraham, He reveals Himself as the spiritual foundation upon which
every promise of God rests. He is the "Word" who, as the glorified head, forms the bridge
between the Creator and the human race (1 Tim 2:5).

. "l am the Being One..." (Eyw €lpL 6 WV) - The Father
identifies Himself exclusively as the source of life. The Son derives His timeless being from
this as the authorized Heir.

. "l who speak to you am He (eg0 eimi)." - Jesus
uses the formula here simply to identify Himself as the Messiah. It is an identification of His
role, not an identity theft of the Father.

. "He established me before time..." - Testifies
to the real existence of the Son as a divine essence within the Father long before the
beginning of material creation.

. "Before the mountains were brought forth...
You are." - Describes the contrast between creaturely becoming and the timeless state of
being that the Son carries into the world.

@
-~

The equation of egd eimi with the Old Testament divine name is a dogmatic construction
without any linguistic (philological) basis. With these words, Jesus does not testify to an identity
with the Father, but to His own timeless pre-existence as the Son.

He is the firstborn who became flesh so that we as humans might receive a share in His divine
nature. At no point does He claim to be the absolute origin Himself, but confesses Himself as
the one who carries the timeless life of the Father bodily into the world.
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Greek Text

Category (GreekCNT) English Translation

1. Common Translation ... 01 ToUT0 E€xploév oe 6 ... therefore God, your God, has
0£6¢, 6 B£6G OOU ... anointed you ...

2. Original-Text Insight (or ... 01 ToUTO EXpPIoEV 0 6 ... therefore God [Jesus, Son of

alternative translation 0£06¢, 0 B£6G OOU ... God], your God [the Father], has

possibility) anointed you ...

C, Interpretation of the variants:

Most often, "God" in both verses is understood as a static equation. This falsely turns the
authorized Heir into a second God independent of the Father. This perspective bypasses the
core of the passage: the appointment of the Son by the Father. It dissolves the biblical
hierarchy in which the rulership of the Son is always derived from the authority of the Father.

Verse 9 proves the clear order: "Therefore God [Jesus], Your God [the Father], has anointed
You." This demonstrates the position of the Father as the legitimizing authority. Here, the
principle from Hebrews 7:7 applies: without contradiction, the lesser is blessed by the greater.
The Father is the one who blesses, the Son (Heir) is the one who receives. This anointing in the
Jordan was the necessary equipping of the Son with the divine fullness for victory in the flesh.

The Greek structure allows for a dual reading here: while "God" can be understood as a form
of address to the Son, the grammar equally permits the translation "God is Your throne." In this
view, God the Father forms the unshakable foundation and the authorized support of Jesus'
rulership. Accordingly, the Son does not reign from an independent power of His own, but His
rulership stands upon the authority of the Father, which He received as the rightful Heir.

This section reveals the dignity of the new creation: God the Father places the Son, who rose
as a glorified man after completing His path in the flesh, upon His throne. That Jesus was
anointed "above Your companions" marks His position as the firstborn. He received the fullness
first, in order to pass it on as the head to His followers—the assembly. He is the perfect
archetype: just as the head was anointed, so all companions now receive a real share in His
holy nature and His rulership through the new birth.
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Hebrews 1:8-9 testifies to the solemn investment of the Son into His royal rulership. The original
text insight clarifies: God the Father is the unyielding support and foundation of His throne. The
Son does not reign from an independent power of His own, but as the authorized Heir whom
"His God" has exalted above all companions/partakers because of His proven righteousness.
He is the head of the assembly of the firstborn, who as a true man victoriously completed the
path through the flesh. As the "second man from heaven" (1 Cor 15:47), He opens our rightful
access to the same glory that He Himself received as an inheritance.

. "God is Your throne... God, Your God, has anointed
You..." - Testifies to the Messiah as a king whose entire authority and foundation are
rooted in God, the Father.

. "l will make Him the firstborn, the highest among

the kings of the earth." - Underlines the legal appointment of the Son to the position of
primacy over all His brothers.

. "The Lord said to my Lord, Sit at My right hand..." - A
testimony to the distinction of the persons alongside the Son's partaking in the divine
rulership.

. "...and to the assembly of the firstborn who are registered

in heaven." - The destiny of the "companions,”" who receive a real share in the divine
inheritance and His nature through the Son.

(1
~

Verses 8 and 9 prove the unalterable divine order: God stands above the Son, since He is the
one who anoints and authorizes Him. The Son is the bearer of the divine nature within the
human race, appointed as the firstborn head over His companions—the assembly.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation ... €v dIkaloouvn 1ol B0l ... in the righteousness of our
NUGV Kai owTijpog ool God and Savior Jesus Christ
Xploto0

2. Original-Text Insight (or ... €V dIkalooUvn 1ol B0l ... in the righteousness of our

alternative translation NU®V Kai cwThpog Incol God and [the] Savior Jesus

possibility) XpioTtod Christ

C{ Interpretation of the variants:

As with Titus 2:13, the "Sharp rule" is often applied here, whereby Jesus, as the Son of God, is
falsely merged directly with the person of the almighty God. There is a desire to title Jesus
directly as "our God" here in order to support trinitarian dogma. This perspective, however,
ignores the consistent distinction that Peter himself makes just one verse later (verse 2),
where he explicitly names "God" and "Jesus our Lord" as two distinct counterparts.

The original text describes the righteousness that proceeds from God (the source) and
reaches us through the Savior Jesus Christ (the authorized mediator). Peter places the source
and the mediator side by side: it is the righteousness of the Father that is only granted to us
through the perfect work of obedience of the Son. A merger of these identities would dissolve
the entire order of salvation in which the Son represents the Father.

Peter views the believers as genuine co-partakers of the exact same divine righteousness that
also characterized Christ. This righteousness is not a static attribute, but an essential quality
that overflows from the source of life (the Father) onto the Son, and from there onto His
companions or partakers. Just as Paul always emphasized "the God and Father of our Lord"
(Eph 1:3), Peter also preserves this order: the Son is the firstborn head who enables our
position of sonship before the Father without becoming the supreme authority (the God of
gods) Himself.

The common merger of the persons in verse 1 fails because of the consistent logic of the rest
of the epistle. Already in verse 2, Peter uses an almost identical Greek structure, but
unequivocally separates God and Jesus as two counterparts. Paul also uses the exact same
grammar in 2 Thessalonians 1:12 to describe the joint action of "our God" and "the Lord Jesus
Christ." Whoever reads a merger of names in verse 1 makes the apostles contradictory and
ignores that, according to verse 17, the Son first received His honor from God the Father.
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2 Peter 111 testifies to the solemn allocation of the divine nature to the assembly. The original
text speaks here of a "like-precious"” faith that we have received. This equal preciousness
preserves the divine order: we receive the same priceless standing not by our own strength, but
in the righteousness of our God (the Father) and the Savior Jesus Christ. Through the faithful
work of the Son, we become co-partakers of the exact same standing that He occupied as the
firstborn before God, His Father. It concerns the transference of the Holy Spirit, who proceeds
from the Father and is passed on to us as an inheritance through the Son (Acts 2:33).

. "Your righteousness is like the great mountains; Your
judgments are a great deep..." - Describes righteousness as a massive essential attribute
of God the Father, which took shape in the Son and now forms our foundation of life.

. "Take away the filthy

garments from him... and clothe him with a robe reaching down to the feet." - The
prophetic image for the flow of salvation: God the Father takes away the old nature and
clothes us in the sovereign garment of His righteousness.

. "...appearing of the glory of our great God [the
Father] and Savior." - Confirms the order: the glory of the source and that of the mediator
are visible at the same time through the single person of the Son.

. "...therefore God, Your God, has anointed
You ahead of Your companions.” - The righteousness of the Son leads to the anointing by
God the Father. As His companions, we now receive a share in the same divine
enablement.

e

28

Peter's grammar separates the origin (Father) from the bringer (Son). Whoever merges both
blocks the flow of salvation: from the Father through the Son to the assembly. Righteousness is
not a static possession of Jesus, but a flowing inheritance. Only this hierarchy enables the
actual "partakers of the divine nature” in verse 4.
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FATHER AND
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Category

1. Common Translation

2. Original-Text Insight (or
reconstruction according to
Eusebius)

Greek Text (GreekCNT)

... BarrTidovTeg auToug €ig 1O
6voua 1ol TTaTpog Kai Tol uiol
Kkai To0 ayiou TIveUUaTOG ...

... oBnTeUoaTe TTAVTA TA EBVN €V
TG OVOMATI HOU ...

C, Interpretation of the variants:

English Translation

... baptizing them in the name
of the Father and of the Son
and of the Holy Spirit ...

... make disciples of all nations
in my name ...

In conventional Bible translations, Matthew 28:19 is rendered with the baptismal formula
"Father, Son, Holy Spirit," which serves in traditional dogmatics as an essential justification for
the doctrine of the trinity. Text-historically, however, it is striking that this specific wording
does not occur a second time in the rest of the New Testament. Furthermore, the practice of
the early church in the Book of Acts deviates from this formulation, as baptisms there were
performed exclusively in the name of Jesus.

Investigations indicate that in the Aramaic original text there was no form of baptism, but
simply the command: "Go therefore." Furthermore, the writings of Eusebius (before 325 AD)
historically attest to the original form: "In My name." The authority of making disciples rests
solely on the person of Jesus Christ, to whom all power has been given (verse 18).

The practice of the early church proves the original reading: Peter (Acts 2:38), Philip (Acts
8:16), and Paul (Acts 19:5) baptized without exception in the name of Jesus. Replacing the
authorized name with three general titles conceals the only source of salvation (Acts 4:12).

The trinitarian baptismal formula is a product of later church tradition, which is supported by

historical sources:

Confirms that the Apostles baptized "in the name of Jesus" and
that the trinitarian formula was introduced only later.
Even Pope Pelagius (d. 560 AD) testified to the
existence of believers who baptized "in the name of Christ alone" (Burrage, Act of
Baptism, p. 38). This proves that the original apostolic form remained known as the only
true baptismal practice for centuries despite ecclesiastical dogmatization.

"It has been asserted that the baptismal
formula in the name of the Father, Son, and Holy Ghost [...] only at a later time replaced
the baptismal method in the name of Jesus Christ."
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N Indel

The historical evidence suggests that the introduction of the trinitarian formula served a later
dogmatic consolidation, which spread massively from the 4th century onward. It is highly
probable that the authorized disciple-making in the name of Jesus was replaced here by a
static formulaic confession. Whoever is baptized in the name of Jesus aligns themselves with
the authentic practice of the Apostles. The use of the trinitarian formula, on the other hand,
seems to follow a tradition that was constructed centuries later to secure ecclesiastical
structures, thereby concealing the power of personal identification with the Heir (Christ).

. "...and that repentance and remission of sins should be preached in His
name to all nations." (The parallel account to the Great Commission names only the one
name).

. "...that, through His name, whoever believes in Him will receive remission
of sins."

. "Nor is there salvation in any other, for there is no other name under heaven
given among men..."

. "And whatever you do [...] do all in the name of the Lord Jesus,
giving thanks to God the Father through Him."

. "And this is His commandment: that we should believe on the name of His

Son Jesus Christ..."

e

2
Matthew 28:19 represents one of the most far-reaching alterations of Scripture. It leads the
seeker away from the saving power of the name of Jesus toward general titles that carry no
authority for the forgiveness of sins in the original text. The Book of Acts serves here as an
uncorruptible standard: the trinitarian formula did not exist in the practice of the early church.
Whoever tests the sources recognizes: the true command of the Son always called upon His
own name, authorized by the Father.
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Greek Text

Category (GreekCNT) English Translation

1. Common Translation ... N KoIvwvia To0 ayiou ... the fellowship of the Holy
TVEUPATOG ... Spirit ...

2. Original-Text Insight (or ... N KoIvwvia 1ol ... the participation in the Spirit

alternative translation possibility) TIVEUUATOG ... [essence / nature] ...

C, Interpretation of the variants:

In most Bible editions, the word "holy" (hagios) is added. This often leads to the verse being
understood as a greeting formula between three independent persons. This perspective
places the focus on a structure of persons, while the original meaning of the actual
transference of essence from God to man can recede into the background.

The oldest manuscript simply contains the word pneumatos (of the Spirit).

. Instead of describing a social fellowship with a third
person, the original text points to partaking in the Spirit as the divine life force.
. This term describes the possession of a shared good. We receive a share in the

imperishable divine essence—it is the co-partakership of the nature of God, which became
accessible to us again through Christ.

The verse describes redemption as an orderly process: love (Source: Father) reaches us
through grace (Mediator: Son), so that we receive a share in the Spirit (the divine essence).
The fact that the attribute "holy" does not appear in the oldest source directs attention more
strongly to the working of God Himself, which permeates the believer.

This partaking forms the perfect fulfillment of the promise that we are "partakers of the divine
nature." The assembly of the firstborn now receives the same undivided Spirit as the Son—
thereby becoming co-partakers of the firstborn (Romans 8:29). Through this flow of salvation,
the divine nature becomes not merely an outward disguise, but the fundamental essential
characteristic of a new creation.

Through this profound fellowship (koindnia), the believer is lifted beyond the purely earthly
state of the flesh. Whoever grasps that they have a real share in the holy Spirit of God
recognizes their new identity as a true heir. The chasm between the unapproachable Creator
and the earthly creature is overcome through this sonship: the same imperishable life that
originates from the Father now flows undivided in the head (Christ) and in us, His body.

50



12 13 14 15 16 17 18 19 20
KAl H KOINWNIA TOY TINEYMATOC A TIANTWN  YMWN
KAl H KOINWNIA TOY ' ATlOY TINC META TIANTWN  YMWN
KAl H KOINWNIA TOY AFIOY TINEYMATOC META TIANTWN  YMWN
KAl H KOINWNIA TOY ArlOY TINC META TIANTWN  YMWN
KAl H KOINWNIA TOY ArloY TINC META TIANTWN  YMWN
kol 1 kowovie Ttod Ayiov ‘TIvebuoTog, HETO TWAVIOV — VUGV.
Kol 1 Kowmvie TOodD Gylov TVELHOTOG HET TOVIOV — DUAV.
KOl 1 KOW®VIOL TOL OYlOL TVELUOTOG LETO TOVI®V VUMV
Kol 1 kowmvie TOodD Gyiov TVELHOTOS HETH TOVIOV — DU@V.
Kol 1 kowmvie Tod dyiov TVELHOTOS UETH TAVIOV — DU@V.
Kol 1 kowmvie TOdD Gylov TVELHOTOS UET TAVIOV — DH@V.
Kai 1 kowovie tod Ayiov Ilvedpotog, HETE TOAVIOV — OUGV.
2532 3588 2842 3588{ 40 ) 4151 3326 3956 4771
C ENFS N-NFS  E-GNS\ A-GNS N-GNS B S-GMP R-2GP
and the fellowship ofthe '\ Holy Spirit with all of you all be

]3¢

2 Corinthians 13:13 testimonies to the completed transformation: the love of God (the Father)
reaches us through the Spirit of His Son in order to reconcile us with God again. The original
text insight preserves the depth of this promise: we have real partaking in the Spirit (koinGnia
tou pneumatos) and thus in the imperishable nature of God. In this order, the Spirit is not an
independent third being, but the outflowing life of the Father that reaches us through the Son
(the head). Through this Spirit, we are received into the living unity of essence with the source
of life. It is a substantial process: the divine life is poured into our mortal being to transform us

from perishability to glory.

glorified body (Phil 3:21).

nael

"...that through these you may be partakers
(koindnoi) of the divine nature." - Here, the goal of Jesus' transformation becomes visible:

"For we have become partakers
(metochoi) of Christ..." - Proves that we do not merely share a doctrine with Him, but are
integrated into the same community of inheritance rights. The goal of this partaking is the
final transformation of the flesh, as Romans 8:29 confirms: we are predestined to be
"conformed" (symmorphos) to the image of His Son, that He might be the firstborn among
many brothers. This conformity means the real adaptation of our nature and body to His

the transference of the divine nature to man through partaking in the Spirit.

"...that we may be partakers of His holiness." -
The Greek metalabein (to partake in) confirms the organic process: we receive the holy

nature of God as our new, inner law of life.

(1
N

From the original text, the word koindnia means far more than "fellowship"; it is the active
partaking in a shared good. The simple primal form of the text (without the later added
adjective "holy") characterizes the Spirit as the real, all-pervading divine life force. Whoever
reads a "third person" into the text here overlooks the tremendous dimension of sonship: we

ourselves are taken into this Spirit fo become "one" with God (John 17:21).
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The Original Text (Oldest

Category Greek Text (Late Manuscripts) Witnesses / GreekCNT)

Finding ... for there are three that bear witness [in ... for there are three that bear
heaven: the Father, the Word, and the Holy witness: the Spirit and the water
Spirit; and these three are one. And there and the blood; and these three
are three that bear witness on earth:] ... agree.

Significance  Dogmatic addition (c. 4th/5th century) The apostolic witness of

transformation

C Interpretation of the variants:

In many traditional Bible editions, the insertion of the "heavenly witnesses" attempts to anchor
the doctrine of the Trinity directly within the biblical text. However, textual criticism proves
beyond doubt that this addition does not exist in any of the oldest and most significant Greek
manuscripts. It appeared late in Latin marginal glosses and was eventually arbitrarily absorbed
into the flow of the text.

The original text focuses on the three witnesses that authenticate the incarnation of the Son:
Spirit, water, and blood.

. Testifies to the divine nature and the anointing of the Father that dwelt in
Jesus.

. Refers to the baptism in the Jordan, where the sonship was publicly confirmed.

. Testifies to the real fransformation into flesh and the giving of His life on the
cross.

These three witnesses are "one"—not in the sense of a merger of names, but in their intent of
statement. They unanimously testify that Jesus is the authorized Heir who carried the divine
essence (Spirit) unharmed through human existence (water/blood).

Through the artificial addition of the trinitarian formula, attention is directed away from
essential salvation toward an abstract dogma. While the three true witnesses show us how the
divine nature entered the human race, the false addition constructs a heavenly distance that
makes the bridge of transformation invisible.
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The testimony of Spirit, water, and blood is the confirmation of the completed change of state
of the Word into the human race. The original text insight frees the verse from later forgeries
and directs the gaze to the essential: that through the Son, we have received a real share in
the eternal life of the Father. Whoever accepts the testimony of the three recognizes that the
bridge has been built and that the divine nature can dwell in man through the Spirit. This
threefold testimony is the legal and spiritual attestation that Jesus Christ came not merely as a
teacher, but as the firstborn of a new kind, who carried the imperishable essence of God
unharmed through human mortality.

. "...and immediately blood and water came
out. And he who has seen has testified..." - The real outflowing from the side of Jesus is the
fundamental testimony that John cites in his epistle as proof of the perfect incarnation.

o "Be My witnesses, and | am a witness,
says the Lord God, and My servant whom | have chosen..." - Here God calls a threefold

witness: the people, Himself as God, and His chosen servant (the Son). In 1John 5, this Old
Testament principle finds its completion: the outward, historical testimony of God and His
Son (water and blood) becomes a living, inner reality through the Holy Spirit dwelling within
us.

. "But the Holy Spirit also witnesses to us..." -
Confirms the Spirit as the supreme witness of the new order. He is the effective power that
confirms within man that the inner transformation to the divine nature is truly
accomplished: thus God's Spirit witnesses to our spirit that we are children of God
(Romans 8:16).

o "Create in me a clean heart, O God,
and renew a steadfast spirit within me..." - The pleading for a steadfast spirit that
preserves the testimony of fellowship with God and the purity of the new nature in the
flesh.

¢ 1

2
John did not intend a trinitarian formula, but a testimony for the Son of God: Spirit, water, and
blood are the proofs that the divine inheritance was truly present in the man Jesus Christ.
Whoever accepts this testimony becomes a co-partaker and carries the divine nature within
themselves. The unity of the three witnesses on earth is the foundation for our own unity with
God the Father.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation ... €idev Trvedpa 800 kataBaivov ... he saw the Spirit of God
... Kol idoU @wvn K TV oUpavyv  descending ... and behold, a voice
Aéyouaa: OUTOE £GTIV O UidC from heaven said: This is my Son ...
Hou ...
2. Original-Text Insight ... €idev Tivelpa 800 KataBaivov ... he saw [the] Spirit of God coming
(or alternative ... Kal idoU @wvn) €K TGV oUpavwyv  down ... and behold, a voice from
translation possibility) Aéyouoa: OUTOG £GTIV O UidC the heavens said: This One is my
Hou ... Son [the heir] ...

C, Interpretation of the variants:

Often, this scene is explained as if the three persons of a trinity (Father, Son, and Holy Spirit)
were merely showing themselves simultaneously on the world stage. This perspective, however,
is too rigid. It overlooks that a highly active, legal process is taking place here: the anointing.
At this moment, it is not about God providing philosophical explanations about a triune being.
Rather, the Son receives official authority here for His task as a man on earth—the Heir is
solemnly inducted into His royal office.

The scene reveals the biblical order and the unity of essence in practical action:

. The voice from heaven identifies Jesus as His Son.
God thereby publicly confirms the divine inheritance that Jesus carries within Himself as
His image. It is the Father who legitimizes His Son before the world.

. The Spirit of God (the Holy Spirit) descends upon Him. He is
not a separate person, but the effective power and essence of God, which now seals the
Son for His ministry in the flesh.

. Jesus receives confirmation here that the Spirit of the Father is
working entirely within Him. He is the authorized representative of the source on earth,
who now—equipped with the perfect fullness of the Father—paves the way for humanity.

As described in Hebrews 1:9, the Son is anointed here "ahead of His companions." The baptism
is the public moment in which the Son of God is authenticated for the entire human race as
the rightful Heir. He is lifted out of humanity to assume the rulership of God as their glorified
head.

The baptism of Jesus is the archetype for our own spiritual new birth. What happens to the Son
here is the promise to us: through the Son, we also receive partaking (koinOnia) in the same
Spirit and the confirmation of sonship before the Father. We follow the firstborn into the exact
same process: descending into the death of the flesh and ascending into the glory of the
Spirit.
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Matthew 3:16-17 testifies to the moment when God the Father seals the divine nature of the
Son in the flesh. The descending Spirit of God is the sign of His authorization. God is not
speaking to Himself here, but He is speaking to His Son.

e

~

"...and My servant whom | have chosen, that you
may know and believe..." - Announces the public appearance of the authorized Son. At the
baptism, the Father introduces this chosen servant to the world, so that through Him the
indivisible plan of salvation of God is revealed.

"And there shall come forth a rod out of the
root of Jesse [...] And the Spirit of God shall rest upon Him..." - This promise becomes
reality at the baptism in the Jordan. While the "coming forth" describes His growth in the
flesh, the permanent "resting" of the Spirit marks His official installation.

"...Jesus of Nazareth, how God anointed Him with
the Holy Spirit and with power." - Confirms the Spirit as the authorizing power of God for
ministry in the flesh.

"The Spirit of the Lord is upon me, because
He has anointed me." - Jesus is equipped with the power of the Spirit and simultaneously
authorized for His work of salvation.

"...for on Him God the Father has
set His seal." - Confirms the Jordan moment as an act of authorization. The descending
Spirit-seal publicly authenticates the Son in the flesh as the rightful Heir, who acts with the
full authority and ownership right of the Father.

The baptism of Jesus is not a trinitarian "group photo," but the act of anointing the Heir. God
(the Father) authorizes His Son through His own Spirit. Here, the power of partaking is
revealed: the Spirit comes upon Jesus to remain in Him. This is the prerequisite for the Son to
later pass this Spirit on to His co-partakers (metochoi).
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Category Original Text (Hebrew/Greek)

1. Common Translation ... 110'7¥2 DTX NWYI D' N
(MT) nnnT ...
2. Original-Text Insight ... Kall EITTEV 6 BEC TTOINCWHEV

(or alternative translation ~ GvBpwWTTOV KAT’ €IKOVA NUETEPAV
possibility) (LXX) Kali Ka®’ OpoiwaolyV ...

C{ Interpretation of the variants:

English Translation

... And God said: Let us make
man, an image that is like us ...

... And God said: We want to
make man according to our
image and according to (the)
likeness ...

In later dogmatics, the "let us" was often interpreted as an internal monologue of a triune
person. This perspective, however, conceals the real relationship and the dialogue between

God the Father and the proceeded Word as the Son.

The "we" reveals the togetherness of the Father and the Son in the counsel of creation.

. God (the Father) speaks here directly to His Son, the "radiance of His glory"

(Heb 1:3). It is a purposeful conversation between two distinct identities who work in

perfect unity of the Spirit.

o The "according to our image" refers to the divine nature that the Son
possesses as the rightful Heir in perfect unity with the Father. Both share the same

essence.

The Epistle of Barnabas, one of the oldest documents of early Christianity, explicitly confirms

this perspective. In chapter 5:5, it states concerning the Lord:

"...and yet the Lord endured to suffer for our soul, though He is
Lord of the whole world, unto whom God said at the day before
the creation of the world: Let us make man after our image and

likeness..."

. Barnabas points out that the Son is the one whom the Father addresses

here. These are two actors: the Father acts as the sovereign planner of creation, while the

Son, as the authorized, executing power, translates the paternal will into reality.

Man was created in the image of God (Genesis 1:27). Scripture reveals to us that the Son is
the perfect, visible image of this invisible God (Colossians 1:15). Because man was designed
according to this divine pattern, his body was planned from the very beginning to be a vessel.
He is created for the exact purpose of receiving the fullness of God and His essence within

himself (1 Corinthians 6:19-20).
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Genesis 1:26 testifies that God the Father did not accomplish creation alone, but in dialogue
with the Son. The "we" is no proof that the persons merge with one another. Rather, it reveals
the unity of essence of two independent actors: God as the planner and the Son as the
executing power. Man was designed as a vessel for this divine nature in order to reflect the
glory of God in the visible world. God did not create the world through physical effort, but
through the living power of His Word. This creative character continues in the flesh: just as God
called the ages into existence through the Son, the Heir now enables His co-heirs to awaken
new life in others through the proclaimed Word. Spiritual fatherhood is thus the continuation of
the order of creation through the Holy Spirit of God.

. "...as God spoke on the day
before the foundation of the world: Let us make man..." - Confirms that the Father spoke
directly to the (pre-existent) Son. This proves two real actors and exposes later merger
dogmas.

. "...and the Word was with God... All things were
made through Him..." - Identifies the Son as the Word (Logos), who stood "with God" as a
distinct identity. The Father called everything into existence through Him as mediator.

. "...through whom also He
made the worlds... the express image of His person..." - The Father designs the ages
(aeons) through the Son. As the exact imprint of His essence, the Son shows that the "we"
is a conversation among those of the same kind, in which the divine hierarchy remains
untouched: the Father is the authorizing author, the Son His authorized mediator.

. "By the word of the Lord the heavens were
established..." - The Son, as the Word, is the bearer of the divine will. As the sent One, He
executes the command and builds the bridge to the visible creation.

o "...one God, the Father, of
whom are all things... and one Lord Jesus Christ, through whom are all things..." - Precisely
defines the "we': the Father is the sovereign author, the Son the authorized, executing
power.

. "Let them praise the name of the Lord: for
He spoke, and they were made; He commanded, and they were created..." - The LXX
underlines that the mere speaking of the Father is sufficient. Creation is the direct result of
His sovereign command, which the Son executes in the material world.

. "...so shall My word be that goes forth out of
My mouth: it shall not return unto Me void, but it shall accomplish that which | please..." -
Proves the effectiveness of the Word: every speech of God is a creative act that changes
everything according to His plan.

. gon
in Christ Jesus | have begotten you through the gospel..." - Just as God begat the ages
through the Son, we are enabled by the indwelling Word to beget new spiritual life in
others.

. "...having been born again... through the word
of God which lives..." - The Word acts like a genuine divine genetic material that brings
forth the imperishable nature of the Father in man and makes him similar/conformed
(symmorphos) to the firstborn (Jesus) (Romans 8:29).

o)

2%

The "we" testifies to the dialogue between the Father and the Son concerning the creation of
man as an image of their fellowship. While the "old man" (Adam) corrupted this image, the Son
(John 1:1) as the true Word represents the intact glory of God. Through the "incorruptible seed"
(1 Pet 1:23), man is newly begotten to assume the image of the Son (Heb 1:3).
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Category Original Text (Hebrew/Greek) English Translation

1. Common Translation (MT) ... DNV DY N2 NTHI N2 ... ... Come, let us go down and
confuse their language there

2. Original-Text Insight (or ... Oe0TE Kai KATABAVTEG ... Come, let us go down and
alternative translation OUYXEWHMEV aUTOV TRV YAQooav  confuse ...
possibility) (LXX)

C{ Interpretation of the variants:

Often, here as well, the "we" is interpreted as proof of a trinitarian merger of the persons. It is
read as an internal monologue of God. In doing so, however, the active role of the Son as the
executing power of God (the Word), who was already present in creation, is overlooked.

As in Genesis 1:26, this is a dialogue between God the Father and the pre-existent Word (Son):

. God speaks to His Son. The Son is the one who implements the
decrees of the Father in the material world.
. Father and Son act in perfect agreement to protect the order

of creation. This unity of nature, however, does not abolish the functional hierarchy: the
Father decrees, the Son executes.

. The people in Babel attempted to "make a name for
themselves" and to break into the realm of God. The divine "we" of God restores the
proper order. By the Father and the Son intervening together here, they draw a clear
boundary and show man his limitations.

In accordance with early Christian tradition (as in the Epistle of Barnabas, ch. 5), the Son is
identified as the pre-existent dialogue partner of God. He is the sent One who judicially "goes
down" by commission of God the Father. This descent in the Old Testament forms a prophetic
shadow of His subsequent, deepest self-emptying during the transformation into the Son of

Man.

In another passage, the Septuagint demonstrates very clearly how these two persons work
together: "And the Lord rained brimstone and fire from the Lord out of heaven." The Greek
original text distinguishes precisely here between two actors: the Son as the visible executor
on earth and the Father as the ruling source of life in heaven. This proves the clear biblical
hierarchy: God the Father consistently acts through His authorized Son.
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Genesis 11:7 testifies to the unshakeable power and the perfect interaction of Father and Son.
The "we" shows us: from the very beginning, the Son was the active mediator who came from
the heavenly world to the earth to act. This verse makes it clear: access to God's glory is not a
human project. We cannot force it through our own buildings, systems, or human strength.

. "And God said, Let Us make man according to
Our image and according to likeness..." - The most important parallel. It shows us the same
familiar dialogue between Father and Son. This conversation is the foundation for
everything the two do together in creation and in judgment.

. “No one has ascended to heaven but He who
came down from heaven..." - Jesus shows here that He is the one who has always come
down from the heavenly world of the Father to intervene on earth.

. The confirmation that the divine Word

appeared upon earth in human form and conversed among men—be it as the executing
authority in judgment or later in the grace of the Gospel.

. : "He that dwells in the heavens shall laugh
them to scorn..." - Shows the absolute superiority of the divine order over any attempt of
the flesh to rebel against the Lord and His Anointed.

. Here the Son testifies that even before the

world age He stood by the Father's side as the executing "master craftsman." God the
Father spoke His will, and the Word actively implemented it.

o "And now, O Father, glorify Me with Yourself,
with the glory which | had with You before the world was." - This is the clear testimony of
Jesus concerning His conscious existence and His high rank with the Father before He
emptied Himself for the historical mission in the flesh.

. "In the beginning was the Word, and the
Word was with God..." - Being "with God" testifies to the direct orientation of the Son
toward the Father. He is the dialogue partner who makes the creative "we" possible in the
first place.

. "...for they drank of that spiritual Rock
that followed them, and that Rock was Christ." - Paul reveals here that the Son already
moved with the people of Israel as a spiritual rock during the exodus from Egypt. He has
always been the constant, invisible companion and Savior in human history.

. "...from the womb before the
morning star have | begotten thee." - Confirms the proceeding of the Son from the
innermost essence of God even before the creation of time and any creation.

. "...After glory hath He sent me unto the nations
which spoiled you [...] and ye shall know that the Lord of hosts hath sent me unto thee." -
Here the Son announces His mission: He is the messenger of God. This shows the clear
order: the Father gives the command, the Son executes it.

C 1

&
The creative "we" in Babel is no internal monologue of a lonely God. It is the conversation of
the Father with His Son. The Son is the acting power of God in history. Wherever man attempts
to be "like God" by his own strength, the unity of Father and Son steps in to protect the
holiness of heaven. Whoever understands the identity of the Son in Genesis 11 recognizes the
great miracle: the very same One who confused the languages back then came to us later as
a man to give us a new, shared language of the heart through the Holy Spirit.
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Original Text

Category (Hebrew/Greek) English Translation
1. Common Translation (MT) ... nxn ... 070 72u Y'onn NN ... Then the LORD rained
DAYD A ... NI brimstone and fire ... from the

LORD out of heaven ...

2. Original-Text Insight (or ... Kai KUplog €Rpecev ETTi ... And [the] Lord [on earth]
alternative translation Z6d0Ua ... TTAd KUpiou €€ rained ... from [the] Lord out of
possibility) (LXX) oupavod ... heaven ...

C, Interpretation of the variants:

Often, this verse is dismissed as a puzzling repetition. In doing so, the functional hierarchy is
overlooked: that the Father in heaven acts through His visible messenger on earth (the Son).
The identity of the title kyrios (Lord) combined with the simultaneous distinction of the
locations of action clarifies the principle of representation.

The Septuagint (LXX) preserves a precise distinction of positions:

. The first kyrios (Lord) is the pre-existent Son, who executes judgment
on site as the visible arm of God. He is the same "Lord" of whom David prophetically said:
"The Lord [God the Father] said to my Lord [the Son]..." (Ps 110:1). This passage proves that
the Son, as the authorized representative, bears the title of His Sender while executing His
will on earth.

. The second kyrios (Lord) is God the Father. He is the authorizing
source from whom the power and the judgment proceed. The Son does not act
independently, but as the executing part of a hierarchical unity. He is the executing organ
of the paternal righteousness.

As already seen in Genesis 1:26, the principle of cooperation becomes visible here. The Son
bears the title of the Father because He acts in His authority and name. He is the messenger
who translates the will of God the Father into action in the visible world. It is a dialogue of
action: the Lord in heaven commissions the Lord on earth. This structure runs like a red thread
through the entire Scripture: God never acts bypassing the Son.

This verse proves that the Son already operated as a distinct counterpart to the Father prior to
His incarnation. He is the "unique God" (John 1:18) who is with God the Father. The judgment
over Sodom is a prophetic testimony to the authority that the Father transferred to the Son, to
execute the righteousness of God the Father as the visible Ruler. Here it becomes clear that
the Son does not merely reflect the glory of the Father, but actively administers it as His
authorized Heir.
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Genesis 19:24 testifies to the biblical hierarchy: one Lord operates on earth in absolute
authorization from the Father in heaven. This structure forms the perfect parallel to the
baptism of Jesus in the Jordan: in Sodom, the one Lord acts visibly on earth, while the other
remains the source in heaven. The Jordan displays the exact same order, where the Son stands
in the water on earth and the Father speaks from heaven. Whoever discerns this structure
recognizes the Son as the timeless mediator who represents the essence, the name, and the
right of God. He does not operate as an independent God, but as the extended arm of the
Father to physically execute divine justice. This verse exposes any merger of persons, as it
testifies to simultaneous operation at two different locations of action. It is the fundamental
testimony that God the Father not only created the world through His firstborn, but also
actively administers and judges it through Him.

. "The Lord said to my Lord, Sit at My right
hand..." - This is the fundamental confirmation of the two kyrioi by David. He prophetically
looks at the same hierarchy: the authorized Son reigns in the name of the Father.

. "I called upon the Lord, the Father of my
Lord..." - Here, two identities with the fitle kyrios stand side by side. God is defined as the
Father of the Lord (kyrios). This confirms that the title "Lord" does not serve to merge the
persons, but describes the respective level of rulership.

. "What do you think of the Christ?
Whose Son is He? [...] How then does David in the Spirit call Him 'Lord," saying: ‘The Lord
said to my Lord'?" - Jesus uses this exact Old Testament structure to test the Pharisees. He
thereby confirms two independent bearers of the title of lordship and identifies Himself as
the Heir appointed by God.

. "The Son can do nothing of Himself... the
Father has committed all judgment to the Son." - Jesus as the Son of God is the executor,
while the Father remains the authorizing source of the judgment.

. Peter proves that God has now
officially appointed this Jesus, who has always been the authorized Actor of primeval
times, as "Lord and Christ" before the world.

. "See, | have made you as a god to
Pharaoh..." - This verse provides the key to understanding: when God the Father authorizes
someone, that person bears the title and authority of God toward creation.

. "And, behold, | send My angel

before thee... for My name is in him." - This explains why the Son is referred to as kyrios
(Lord) in Genesis 19: He carries the full authority and essence of God within Himself.

. "Lord, who has believed our report?
and to whom has the arm of the Lord been revealed?" - This verse is the direct prophetic
connection to the conclusion text. Here, the Son is announced as the "arm of the Lord." He
is the saving and judging hand of the Father that visibly intervenes in the midst of human
history.

(1

28
One Lord operates on earth, while the other resides in heaven at the same time. Any merger of
the persons destroys the biblical logic of the mission. The Son is the authorized Actor who
already carried the name and power of the Father in primeval times. God the Father remains
the highest authority, while the Son enters the world as His representative to perfectly execute
the paternal will.
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Text Source Greek / Hebrew Text Core Designation of the Son

MT (Standard) 'El Gibbor, 'Abi'ad Mighty God, Everlasting Father

LXX (Original Text) Megalés boulés angelos Messenger of the great counsel

C, Interpretation of the variants:

In most translations of Holy Scripture—which are based on the significantly later Masoretic Text
—the Son is directly referred to here as "Mighty God" and "Everlasting Father." This is often
used to merge the identity of the Son with that of the Father. In doing so, however, the biblical
order is ignored, in which the Son is the Heir and the messenger of the Father.

The Septuagint (LXX), which was demonstrably used and quoted intensively by the Apostles
and early Christians, offers a completely different, original reading:

. The Greek text calls Him Megales boules angelos
(Messenger of Great Counsel). Here, the Son is identified as the one who executes the
plan (counsel) of the Father. This connects directly to Genesis 1:26: the Son is the partner
in the divine dialogue—the "messenger" who makes the will of God visible on earth.

. Even in the variants that contain "Father," this refers in the
Greek (patér tou mellontos aidnos) to His role as the founder of a new era or kind (the
assembly of the firstborn). He is not the paternal source Himself, but the authorized life-
giver and founder who leads the new spiritual creation.

In contrast to later textual versions, the LXX emphasizes the official authority of the Son. While
historical-critical research often sees here only an earthly king (such as Hezekiah) and his
throne name, the designation "messenger” points far beyond the human realm. He does not
operate from His own power, but with the authorized power of God. Just as Moses was
appointed as a "god to Pharaoh" (Exodus 7:1), the Son carries the divine authority as His
supreme representative. He is the authorized messenger who executes the will of the Father
on earth—a mission that no human king could ever fulfill in such perfection.

The LXX testifies that the Son was sent to bring "peace and health." This describes the actual
goal of His descent: He came down to heal the chasm between God and the human race
caused by sin. While a purely political interpretation merely expects earthly peace here, the
Son, as the true Heir, establishes an all-encompassing peace. Since the Word is Spirit, He, as
mediator, enables the return into divine fellowship. He restores the original order by allowing
us to find the connection to God through Him.
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Isaiah 9:5 testifies to the dignity of the Son as the authorized representative of God. He is the
"Messenger of Great Counsel" who already operated by the Father's side as the executing
Word in creation (Genesis 1:26) and in judgment (Genesis 11:7). His appearance in the flesh is
not a change of identity, but the bodily manifestation of the divine nature. He does not appear
as the origin of the plan, but as the one who transforms the eternal counsel of the Father into
temporality.

This identity as the executing messenger becomes visible in Genesis 19:24 (LXX): He is the
kyrios who executes judgment on earth, which God the Father (the kyrios in heaven) has
authorized. He is the "second Adam" who, through partaking in His Spirit, makes us co-
partakers of His imperishable kind. Whoever sees the operation of the Son sees the counsel of
God in perfect, lawful action.

\ | V(Q

o "And God said, Let Us make man..." - The
Son is the partner addressed by the Father. His role as the executor of the creative will is
confirmed by name in Isaiah as "Messenger."

. "And the Lord rained brimstone and fire from the
Lord out of heaven..." - Proves the hierarchical cooperation. The Son executes on earth
what God the Father commands in heaven. This defines the mode of operation of the
"Messenger of the Counsel."

. “No one has seen God at any time; the unique God, who
is in the bosom of the Father, He has declared Him..." - He is the emissary who makes the
invisible essence of God visible and comprehensible to us.

. "He who has seen Me has seen the Father..." -
The Son represents God the Father so flawlessly that His operation in the flesh is the direct
interpretation of the paternal nature.

. "...consider the Apostle and High Priest of our
confession, Christ Jesus..." - The word apostle means "sent one." Jesus is the official
representative of God on earth, acting with His full power and authority.

. "...and the Lord God will give Him the
throne of His father David..." - This confirms the unalterable hierarchy: His royal rulership is
an inheritance granted by God the Father.

. "l have manifested Your name to the men..."

- As a messenger, the Son does not bring His own independent identity, but makes the
essence of the Father present in the flesh. He revealed the name that His God and Father
gave Him as an inheritance—the name Jesus.

. "Therefore God also has highly
exalted Him and given Him the name which is above every name..." - The New Testament
confirmation of John 17:6. This granting describes the official inheritance of the name, as
Hebrews 1:4 testifies: the Son has inherited a more excellent name.

Q
B Y

The titles in Isaiah 9:5 describe the authorization of the Son and must not be misunderstood as
a merger of persons. While historical-critical interpretation often sees only an earthly king
(Hezekiah) here, the LXX reveals the pre-existent mediator with the title "Messenger of Great
Counsel." Logically, a messenger is never identical to the Sender (the source).
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Category Original Text (Hebrew/Greek) English Translation

1. Common Translation ...'110Y%7¢ T2 W0X ... NIKAY DI M N> ... For thus says the LORD of

(MT) 1IN7Y NINQY NN DDYTY ... hosts: After the glory he has
sent me ... and you will know that
the LORD of hosts has sent me.

2. Original-Text ... 010TI TédE Aéyel KUpIOG ... For thus says the Lord, the

Insight (or alternative TIAVTOKPATWP: OTHIoW d6ENG Almighty: After the glory he has

translation possibility) ATTECTAANKEV PE . OTI KUPIOG sent me ... that [the] Lord, the

(LXX) TTAVTOKPATWP EEATTECTOAKEV LE Almighty, has sent me to you.
TTpoG Of.

C, Interpretation of the variants:

In conventional Bible editions, the distinct roles of the acting persons often blur into an unclear
monologue. Since the structure of the mission—that an authorized Lord was sent out by God
the Father—remains invisible in the flow of the text, the phrase "He [God] has sent Me [the
Son]" is often misunderstood as an incomprehensible internal monologue.

The Septuagint reveals the orderly communication between the heavenly and the material
spheres. The speaking Lord (the Son) explicitly points out that another Lord has authorized
Him:

. God, the Almighty, is the sole origin and planner of the counsel.

. The Son operates as the operative, executing arm who realizes the

paternal will among the nations.
o The formula "...and you shall know that the Lord Almighty has sent

Me" functions as official proof of His authorization.

The promise "l come, and | will dwell in your midst" builds the prophetic bridge from John 1:14
to the consummation in Revelation 21:3. As the authorized mediator, the Son brings the
presence of the Father directly to humanity. In the new birth and the final new creation, this
dwelling in the midst finds its frue objective. Here, the circle of divine fellowship closes: the
Son remains the mediator and the lamp through which the light of God, the Father, fills the
entire creation (Rev 21:23).

This passage proves that the fitle "Lord" belongs to both the Sender and the Sent One.
However, the unity does not consist in a merger of persons, but in the perfect alignment of will.
The Son does exactly what the Almighty has authorized Him to do.
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Zechariah 2 reveals the operative structure between God and His Word: one Lord in heaven
authorizes and sends, while another Lord on earth executes the commission. This passage
proves that the Son does not act on His own initiative, but carries the glory of God into the
world as the authorized Heir. He operates as the visible, executing power of the Father,
realizing His will among the nations without altering the sovereign hierarchy of God.

. "And the Word became flesh, and dwelt
[eskéndsen—tabernacled] among us." - This is the direct fulfillment of Zechariah 2:14. The
Word, who already operated as the Sent One in the prophets, now takes up residence
bodily to make the glory of God visible.

. "l can do nothing on My own initiative...
because | do not seek My own will, but the will of Him who sent Me." - Jesus confirms here
the legal logic from Zechariah: He is the authorized executor whose entire authority rests
upon being sent by God (the Father).

o "Behold, the tabernacle of God is
among men, and He will dwell [skénOsei] among them." - Here, the mission reaches its
objective. The indwelling announced in Zechariah becomes the eternal state. God (the
Father) dwells among His people through the permanent mediation of the Son.

. "...for the Lord God the Almighty and
the Lamb are its temple. And the city has no need of the sun... for the glory of God has
illumined it, and its lamp is the Lamb." - Confirms the remaining order: God is the origin
(temple), and the Son (the Lamb) is the channel/mediator (the lamp) through whom the
light of God reaches the co-heirs.

. "Behold, | send My messenger... and the Lord,
whom ye seek, shall suddenly come to His temple, even the messenger of the covenant,
whom ye delight in..." - This verse confirms the pattern from Zechariah: God (the Father) is
the sender, and the Son (the Kyrios/messenger of the covenant) is the one who comes to
His temple. It proves that the indwelling is a predetermined legal act in which the Heir
occupies the space that God (the Father) has prepared for Him.

. "God shall come from Teman...
Before His face a word shall go, and it shall go forth with His feet in sandals..." - The
Septuagint provides a powerful image here for the descent of the Son. While the Father
remains the unapproachable source in heaven, His Word visibly enters our world as the
executing arm. The "feet" and the path of the Word symbolize the concrete, historical
descent of the Heir to visibly execute the will of the Father on earth.

Q

A
Zechariah 2 lays the legal foundation for the flow of salvation: when the Son says "He has sent
Me," it describes an official authorization. He acts in the name of the Father, bears the same
title, and executes His will without the hierarchy being abolished.

. The Son is the center of the new divine fellowship. Since the Word
is Spirit, He connects man directly back to the life of the Father.
. The path of Jesus shows the plan of restoration. The Son came

down in the flesh to create a space in which God and man can be permanently connected
with one another.

. Through the indwelling of the Son, we also become bearers of
this Spirit. The sending of the one Son makes it possible to beget many more children who
will ultimately live together in the glory of the Father.
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Category Original Text (Hebrew/Greek) English Translation

1. Common ... IV 47901 NPT YK NN 17X 10127 ... ... and they will look upon me, whom
Translation (MT) they have pierced, and they will
mourn for him ...

2. Original-Text ... kol émPBAéwovTal TIPOG ME Gv’ v ... and they will look upon me,
Insight (LXX) KATWPEXNAOAVTO Kai KOWovTal £TT° because they have mocked, and they
auTov ... will mourn for him ...

C, Interpretation of the variants:

In conventional Bible editions, the distinct roles of the acting persons often blur into an unclear
monologue. Since the structure of the mission—that an authorized Lord was sent out by God
the Father—remains invisible in the flow of the text, the phrase "He [God] has sent Me [the
Son]" is often misunderstood as an incomprehensible internal monologue.

The Septuagint reveals the orderly communication between the heavenly and the material
spheres. The speaking Lord (the Son) explicitly points out that another Lord has authorized
Him:

. God, the Almighty, is the sole origin and planner of the counsel.

o The Son operates as the operative, executing arm who realizes the

paternal will among the nations.
o The formula "...and you shall know that the Lord Almighty has sent

Me" functions as official proof of His authorization.

The promise "I come, and | will dwell in your midst" builds the prophetic bridge from John 1:14
to the consummation in Revelation 21:3. As the authorized mediator, the Son brings the
presence of the Father directly to humanity. In the new birth and the final new creation, this
dwelling in the midst finds its frue objective. Here, the circle of divine fellowship closes: the
Son remains the mediator and the lamp through which the light of God, the Father, fills the
entire creation (Rev 21:23).

This passage proves that the fitle "Lord" belongs to both the Sender and the Sent One.
However, the unity does not consist in a merger of persons, but in the perfect alignment of will.
The Son does exactly what the Almighty has authorized Him to do.
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Zechariah 12:10 does not show that the Father and the Son merge into a single person. Rather,
it reveals the tfremendous power of substitution: the Son acts in the perfect commission of His
Father. In this verse, we encounter the heart of the plan of rescue: God the Father is the one
who pours out the Spirit of grace and supplication. At the same time, the world looks upon the
Son, who, as the authorized substitute, bore the consequences of our separation from God in
His own body as a man. Whoever recognizes the Son as the pierced One finds the genuine way
to the Father. The pain of the Father becomes visible in the suffering of the Son. Because the
Son carried the imperishable divine nature unharmed through death, His wounding became the
gateway: through this gate, the divine life (the Holy Spirit) can flow back to us humans. Father
and Son are so deeply one that God considers the attack on His sent Son as an attack on
Himself—without thereby abolishing the clear order of the Commissioner and the Executor.

. "And again another Scripture says, ‘They
shall look on Him whom they pierced."—Identifies Jesus Christ at the moment of His death
as the physical fulfillment of this prophecy. The outflowing of blood and water confirms
that reconciliation with God is now accomplished.

. "...and every eye will see Him, even they who
pierced Him." - Testifies that the pierced One returns as the glorified Lord to assume the
inheritance of the Father before the entire world.

o "who, in the days of His flesh, when He
had offered up prayers and supplications [...] with vehement cries and tears..." - A precise
depiction of the earthly suffering, showing how deeply the Son had to empathize in the
flesh. His perfect dependence on the Father made Him the author of eternal salvation.

. "...they pierced my hands and my feet." - A
precise announcement of the physical piercing, showing that the path of the Son was
exactly mapped out by God.

. "But He was wounded for our
transgressions..." - Clarifies the purpose of the piercing: the punishment lay upon the
authorized Representative of God so that the assembly could find peace with God.

. "Now when they heard this, they were cut
to the heart, and said to Peter..." - A precise description of the spiritual effect, showing
that the proclamation of the pierced One brings about true repentance. Here God pours
out the Spirit of repentance promised in Zechariah.

(o e R LG TRVTR B TR s S S SR n s oS [P et of of iy Tl i f B Sl I T RN e SR )

Only when | truly recognized through Scripture what a great sacrifice God the Father and the
Lord Jesus accomplished for me did it move me into a state of deep humility. The realization of
the sacrifice cut me "to the heart"—just as it did the people in Jerusalem. This weeping over the
pierced One is no mere emotion, but the moment of repentance according to God's mind. It
becomes clear: God did not give Himself. He followed the pattern that He already
foreshadowed as a shadow image in Abraham: just as Abraham did not sacrifice himself, but
was ready to offer up his only son Isaac (Genesis 22), so God also gave His beloved Son for us.
The Son is the way, but the Father is the goal. The unity of the two does not mean that they are
the same person: they are one in the Spirit and reveal themselves together in the person of the
Lord Jesus Christ—both the Father and the Son. Whoever understands this interaction—that the
Father gives His Son out of love and the Son takes this suffering upon Himself—grasps the true
depth of divine love. God sent His firstborn so that through His wounds, the divine life can take
up residence within us as well.
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In order not only to grasp the verses about the nature of the Son intellectually, but also to
classify them spiritually, we must understand a divine principle that runs like a golden
thread through the entire Holy Scripture. It describes the path of the Son out of absolute
unity with the Father into the visible creation. This path is characterized by a fascinating
reversal of the indwelling.

In the time before His incarnation—His self-emptying (Phil 2:7)—the Son existed in a way
that is barely comprehensible to our human imagination: He was hidden in the Father. He
was the "Word" (Logos) who already existed in the bosom of the Father (John 1:18). He was
so perfectly one with the Father that He rested inseparably within His essence. When God
spoke in the act of creation, the Word—the Son who dwelt hidden with Him—carried this
divine will into execution (Ps 32:6; John 1:3).

We encounter Him in the Old Testament as the personified "Wisdom" that was with God
even before the foundation of the world (Proverbs 8:22-30), or as the "Angel of the Lord" in
whom God's name, protection, and authority were present (Exodus 23:20-21). He was the
hidden power of God, the executing organ of the Father, but not yet tangible to us as an
independent human person. He was completely secure within the bosom of the Father.

With the birth of Jesus Christ, a profound change takes place. The Word, which was
previously hidden in the Father, now became "flesh” (John 1:14). For our eyes, the picture of
the indwelling is now reversed: the Son is now revealed and visible in the world, and it is the
Father who now dwells in the Son through His Spirit. This divine fullness, which the Son laid
aside at His incarnation, He regained at His baptism in the Jordan. There, the Father
anointed Him with the Holy Spirit (Matt 3:16; Acts 10:38), so that the unlimited power and
presence of God henceforth operated visibly within Him (Isaiah 61:1).

Jesus Himself explains this mystery time and again to show His disciples the source of His
authority:

"Do you not believe that | am in the Father, and the Father in Me? The
words that | speak to you | do not speak on My own authority; but the Father who dwells in
Me does the works."

What was previously hidden is now present in the visible realm. God has prepared a
dwelling place for Himself in the Son. Christ became the living temple (John 2:19-21), the
true "house" of God on earth.

This reversal is the key to correctly understanding the identity of Jesus. It shows us that
there was never a separation in essence, but a change in the manner in which God reveals
Himself.

e In the Old Testament, we see the source (the Father) in whom the Word is still hidden
(Genesis 1:1-3).

* In the New Testament, we see the son as the living river that brings the entire fullness of
the paternal source directly to us (John 4:14; John 7:37-38).

The Apostle Paul later summarizes this in Colossians 2:9: "For in Him dwells all the fullness
of the divine nature bodily."
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"...that is, that God was in Christ reconciling the world to Himself." (2 Cor 5:19)

Theme

The
Shepherd

The Arrival

The Rescue

Zion

The Reign

Visibility

The Word

How can God promise in the Old Testament "I Myself am coming," when in the New Testament

Promise: The Septuagint (LXX)

Ezek 34:15 (LXX): "I myself will pasture my
sheep, and | myself will make them lie
down..."

Zech 14:5 (LXX): "And the Lord my God will
come, and all the holy ones with him."

Isa 35:4 (LXX): "God himself will
recompense, he himself will come and save

us.

Ps 83:8 (LXX): “...the God of gods will
appear in Zion."

Dan 2:47 (LXX): “In truth your God is the
God of gods and the Lord of lords."

Isa 40:5 (LXX): "And the glory of the Lord

will become visible..."

Ps 32:6 (LXX): "By the word of the Lord the
heavens were made firm."

Fulfillment: The New Testament

John 10:11: "I am the good shepherd;
and | know my own."

1Thess 3:13: "...at the coming of our
Lord Jesus with all his holy ones."

Titus 3:4-6: God, our Savior, saves
us through Jesus Christ, our Savior.

Rev 14:1: "...the Lamb stood on
Mount Zion."

Rev 17:14: "“...the Lamb will overcome
them; for he is the Lord of lords."

Rev 1:7: "Behold, he is coming with
the clouds, and every eye will see

him.

John 1:3: "All things came into being
through this (the Word)."

Jesus appears? The answer lies in the person of Jesus Christ: God the Father reveals Himself
perfectly THROUGH His Son, the Son of Man.

God is Spirit (John 4:24) and therefore invisible to the human eye. In Christ, however, His
invisible essence becomes tangible:

* The Father was constantly present in the Lord Jesus.

"Not My will, but Yours, be done" (Luke 22:42): The Son did not act of Himself, but
subordinated Himself perfectly to the will of the Father to let Him work through Him.
"l and My Father are one" (John 10:30): This describes not a merger of identities, but the

perfect unity in Spirit and in joint action that became visible in the person of the Lord Jesus

Christ.

"And be kind to one another, tenderhearted, forgiving one another, even as God in Christ
forgave you!" (Eph 4:32)

"One God and Father of all, who is above all, and through all, and in you all." (Eph 4:6)
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The existence of the Son does not begin in Bethlehem, but before the creation of the world,
hidden in God the Father (John 1:18; John 17:5). He proceeded from the essence of the Father
before the creation of time (Ps 110:3 LXX) to take His beginning there.

. The Son is not a creation out of nothing, but the radiance of God
(Heb 1:3). He "proceeded forth from God" (John 8:42). As the begotten One, He shares the
nature of His Father, but as the recipient of His being, He remains functionally subordinate
to the source of life: "The Father is greater than I' (John 14:28).

. Just as a son of man possesses the nature of his father, so the
Son of God carries the nature of God.

In the Old Testament, the Son operates as the authorized executor of the paternal will. He is
the "we" in the creative dialogue of Genesis.

. God made the ages through the Son (Heb 1:2). He is the ordering
power (Proverbs 8:30 LXX) who brings the plan of God into visible order. Every "God said"
(Genesis 1:3 LXX) was the release of the Son into creation.

. Whether as the "Angel of His presence" or as the Lord who
executes judgment in Sodom (Genesis 19:24 LXX)—the Son was always the visible arm
(Isaiah 53:1 LXX) of the invisible God (John 4:24). He was the "hidden mystery" that already
administered the entirety of primeval times (Col 1:26; Eph 3:9).

At the appointed time, the God of gods accomplished a complete transformation of the Son
(Heb 10:5). This was no mere "addition" of flesh, but a radical self-emptying (kenosis).

. The Word did not become a "man with a built-in God-nature," but
the Word became flesh (John 1:14). He emptied Himself completely of His divine form of
existence (Phil 2:6-7), laid aside His heavenly glory, and entered the state of total human
weakness and dependence, in order to heal corrupted humanity from within as the
"second field."

. As a man in the flesh, He did not operate from
His own original power. This divine fullness, laid aside during the self-emptying, He
regained at the Jordan: only through the baptism and ancinting with the Holy Spirit was He
equipped again with the boundless power of God for His office (Acts 10:38). His miracles
were henceforth the testimony of the Father, who worked through this regained Spirit in
the Son (John 14:10).

Through His obedience unto death, the Son fulfilled the legal claim of His God and Father and
blotted out the handwriting of separation (Col 2:14).

. His resurrection was the birth hour of the new creation. God
confirmed Him as the firstborn from the dead (Ps 2:7; Acts 13:33). He entered the
inheritance no longer merely as the spiritual Word, but as a glorified man.

. Today, He sits at the right hand of
God as the authorized mediator (1 Tim 2:5). He is the head of a new kind of human beings
—the co-heirs (Romans 8:17). What He received at the Jordan, He now passes on to His
companions, so that they too become conformed to the image of the Son (Romans 8:29).
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In today's Christianity, there is often confusion regarding whom we should address our prayers
to. Yet, the logic of Scripture is undeniable: God, the Father, alone is the recipient of our
prayers. Jesus Christ, on the other hand, occupies the role of the High Priest and Mediator—He
is the "bridge," but not the goal of prayer.

Often these terms are mixed, yet they describe distinct spiritual processes:

. A general dialogue with God that includes requesting, thanking, or lamenting.
o An act of absolute submission, reverence, and devotion.

In the Book of Revelation, we do see praise and honor given to the Father and the Lamb (Rev
5:13-14). Yet, as soon as it comes to the explicit command regarding whom prayer and worship
are to be directed to, it states unequivocally: "Worship God!" (Rev 19:10; 22:9). In these
moments of supreme worship, the Lamb is consciously omitted as the recipient of prayer—
worship belongs alone to God, the Father.

The greatest confusion arises from the Greek word proskyneo (Strong's: G4352). In many
traditional translations (such as the King James Version or New King James Version), this word
is almost always translated as "worship" when it relates to Jesus. Yet, the original text
functions here as a "both-and."

Proskyneo literally means "to fall down before,
hand toward."

to do homage," or "to kiss the

* In reference to God, it means worship of the Creator.
* In reference to kings or authorized representatives, it means reverence or homage.

We find a clear example in 1 Chronicles 29:20 (LXX). There, the assembly bowed their knees
and fell down "before the Lord [God] AND the king [David]."

In the Greek of the Septuagint, the exact same word is used for both: proskyneo. No one
would claim that the Israelites worshipped King David as God. They paid homage to the ruler
appointed by God.

Jesus is the Christ (King) appointed by God. He is given to us as the "second Joseph." Just as
Joseph possessed the full authority of Pharaoh and people had to bow the knee before him
(Genesis 41:43), so Jesus is the authorized Representative of God.

e When people fell down before Jesus (e.g., the Wise Men from the East in Mt 2:11), this was
an act of homage toward the rightful King, not a prayer to a God.

 Had Jesus claimed worship as God, He would have broken His own commandment: "You
shall worship the Lord your God, and Him only you shall serve" (Mt 4:10).
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In order to correctly classify the biblical verses concerning the honor of the Son, we must free
the terminology from human traditions. A key to understanding lies in the Greek word
proskynéd, whose distorted translation often blocks the view of biblical truth.

The word is composed of pros (toward) and kynéd (to kiss).

. It describes the oriental custom of kissing the hand of a superior or bowing down
so deeply that one kisses the ground.

. It is primarily a physical act of reverence, respect, and recognition of a rightful
authority.

In the Septuagint (LXX), proskynéd is used in three directions without the word changing its
meaning:

. As worship of the source of all being.

. As homage before kings, prophets, or angels (e.g., Genesis 18:2; 1
Samuel 24:8).

. The joint reverence for God the Father and His authorized

representative, the Son of God.

When the NT describes people or angels falling down before Jesus, this word is consistently
used.

. When the Wise Men (Matt 2:11) or the disciples (Matt 14:33) pay homage
to Jesus, they do not recognize Him as God Himself, but as the authorized Heir.
. In Hebrews 1:6, God commands the angels to pay homage

to the Son. This proves the hierarchy: God the Father delegates the honor to the Son.

Modern translations (such as the King James) have developed a system:

e When the word is used for God, they write "worship."

» When it is used for Jesus, they likewise write "worship" to suggest an equality of the
persons.

e When it is used for other humans, they write "fell down."

Through this artificial separation, the reader is deceived. In the
Greek, the exact same word stands everywhere. The biblical logic is simple: one pays homage
to Jesus because He carries the undiminished authorization of the Father. He is the visible
image of God.

Do not be led astray by translations that turn every "paying homage" (proskyneo) in the NT into
"divine worship" in order to support the Trinity. When we bow our knees before Jesus, we honor
the Son just as we honor the Father (John 5:23)—we recognize His royal dignity, which He
inherited from the Father. Yet our prayer and our supreme worship belong to the One who
sent the Son: God, the Father. In the following, we consider a series of verses that have been
dogmatically altered. Here it becomes visible how translators specifically adapted the wording
to artificially transfer worship onto the Son.
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Category Greek Text (GreekCNT) English Translation

1. Common ... kai éNiBoBAAouv TOV ZTépavov ... and they stoned Stephen, who
Translation £TTIKAAOUPEVOV Kaii AéyovTa- prayed and said: Lord Jesus, receive
Kupie Inood, dé¢an 10 Trvelud my spirit! (e.g., New International
Jou. Version)
2. Original-Text ... kai éNiBoBAAouv TOV ZTé@avov ... and they stoned Stephen, who
Insight (or alternative  €mikaAoUpevoV Kai AéyovTa: called upon [called upon the Lord]
translation possibility) ~ Kupie Inood, 6é¢ai 70 Trvelud and said: Lord Jesus, receive my spirit!
Hou. (Literal meaning of epikaleomai)

C, Interpretation of the variants:

Many Bibles render epikaleomai as "prayed" or even falsely as "worshipped." The latter is a
dogmatic steering that is not found in the original text. It conceals the actual legal act: calling
upon the authorized name to which all power in heaven and on earth has been transferred.

The original text uses the term for "calling upon" or "calling by name"—a technical term for the
proclamation of a legal power:

. While "worship" (proskynésis) is reserved for God the Father, "calling
upon" (epikaleomai) describes invoking the authority of the Son. Stephen calls upon Jesus
as the rightful administrator, whom he previously saw at the right hand of God (v. 56).

. Stephen preserves the hierarchy. He specifically turns to the
glorified mediator who leads man into the presence of the Father.

In his vision (v. 56), Stephen beholds the glory of God (the presence of the Father) and Jesus
(the Son) standing at the right hand of God. His call is the direct reaction to this visibility of

two separate actors. He addresses his word to the authorized mediator, who represents the
connection between heaven and earth.

With the cry, "Lord Jesus, receive my spirit," Stephen recognizes the sovereign legal position of
the Son:

. The Father has given life to the Son. Stephen entrusts his being
(the spirit) to the administrator of the divine inheritance.
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4 5 6 7 8 9 10 1 12 13 14

EATERSIINEN Kal AeronTa Ik H ez Ao
CTEDANON ETTIKAAOYMENON KAl AErONTA Ke D% AEZAI  TO  TINA  MOY
CTEDANON ETTIKAAOYMENON KAl AErONTA Ke % AEZAI  TO TINEYMA MOY
CTEDANON ETTIKAAOYMENON KAl AErONTA Ke D% A€ZAI TO  TINA  MOY
CTEGANON ETTIKAAOYMENON KAl AEFONTA K€ D% X€ A€zal TO TINA  MoY
CTEDANON ETTIKAAOYMENON KAl AETONTA Ke HY A€ZE TO TINA  MOY
CTEDANON ETTIKAAOYMENON KAl AETONTA KE H AEZAl  TO TINEYMA MOY
Ttépavov, Emkaiodpevov Kol Aéyovta, ““Kupie “Incod, 0¢€ot 0 mvedud pov.”
Ttépavov  Emkalovpevov kai Aéyovio.  Kopie  Tnood, 0¢€ot  TO  mvedud pov-
OTEQPOVOV EMKOAOVLEVOV KOl AEYOVIO  KUPLE OOV defoart  TO  MvevHo  pov
Ytépavov  Emkolovpevov kai Aéyovtar  Kopie Tnood, 0égor  tO  mvedud pov-
Yté@avov, €mkalovpevov kol Aéyovia, Kopie ‘Incov, 0¢€ot  TO  mvedud pov.
Ytépavov, Emkalovpevov kol Aéyovia, Kopie ‘Incov, 0¢€at  TO  mvedud pov.
Ttépavov, €mkaiovuevov, koi Aéyovta, Kvpie Incod, 0¢€ol  TO  mvedud  pov.
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Stephen who calling and saying Lord Jesus  Christ receive the spirit of me

|Substitution\ [ Indel \

=

Stephen deliberately does not use the term for the exclusive worship of God, but he calls upon
the Lord (epikaled), whom he beholds as the Heir throned at the right hand of God. This is the
practical completion of partaking (koindnia): the believer commits his spirit to the firstborn,
since He possesses the authority to lead His co-partakers (metochoi) safely into the glory of the
Father. Whoever reads a merger of persons into this ignores the vision described previously,
which shows the Father and the Son as two independent actors in perfect unity of essence.

. "Into Your hand | will commit my spirit..."
- Stephen applies this cry of total devotion to Jesus because the Father has transferred all
authority over life and death to the Son.

. "...that God has made this Jesus [...]
both Lord and Christ." - This divine proclamation and the fitle associated with it legitimize
the call of Stephen.

. "For the Father judges no one, but has
committed all judgment to the Son, that all should honor the Son just as they honor the
Father..." - The Father has entrusted the authority to the Son so that He receives the honor
and homage that correspond to His divine authorization.

. "who being the brightness of
His glory and the express image of His person, and upholding all things by the word of His
power..." - The Son is the perfect image of God. Stephen calls upon this authorized
mediator to reach God the Father through Him.

C 1

-~
The word epikaled means "to call upon" and must not be mixed with the worship of God.
Stephen addresses his dying word to the Son, whom he sees standing at the right hand of
God. Here, the biblical hierarchy becomes unequivocally visible: we belong to Christ, and the
head of Christ is God (1 Cor 11:3). Whoever calls upon the Son honors the counsel of the Father,
who appointed the Son as Heir. It is the act of a co-partaker turning to his head to attain the
imperishable glory of God through Him.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation ... Kai o TIpeofuTepol £TTeCAV ... and the elders fell down
Kai TTpooekUvnoayv. and worshiped.

2. Original-Text Insight (or ... Kai oi TrpeofuTepol ETTecaV ... and the elders fell down

alternative translation possibility) — kai TrpooekUvVnoav. and paid homage / honored.

C Interpretation of the variants:

In most Bibles, prosekyn@san is generalized here as "worshipped." This occurs primarily
because the Father and the Son appear simultaneously here and are honored together. This
passage is often used to force a merger of identity. Yet it is precisely this simultaneity that
makes the distinction between the worship of the Origin and the homage of the Authorized
One necessary.

The word proskyned (to do homage / to fall down before) is a term of reverence in Greek,
whose meaning is determined by the rank of the recipient:

. It is the worship of the Creator who called
all things into being.

. It is the homage of the authorized Heir who has rightfully
received the scroll of rulership.

. The fact that both are named separately in verse 13 ("to Him who sits on the
throne and to the Lamb") proves that their identities do not merge. Creation pays homage
to the Son because He perfectly represents the essence of the Father.

Revelation 5 shows no trinitarian merger, but a clear legal act while preserving the biblical
hierarchy. The Father, as the One sitting on the throne and the head of Christ, holds the
sealed scroll; the Son, as the Lamb, takes it from His hand. The subsequent reverence
(proskynésis) in verse 14 applies to this divine order: it honors God as the Highest and the Son
as His rightful, appointed Ruler.

The homage to the Lamb occurs because of His divine nature and origin. In Him, the divine
essence achieved perfect victory through the flesh. The Lamb is not honored as the God of
gods Himself, but as the one who preserved the imperishable life of the Father unharmed. He
is recognized as the authorized Heir who now leads the entire creation back to the worship of
God (the Father).
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AMHN KAl Ol TIPECBYTEPOI ETTECAN KAl TTIPOCEKYNHCAN
AMHN KAl Ol TTPECBYTEPOI ETTECAN KAl TTIPOCEKYNHCAN

o+ [MIOSEKYNHCAN
AMHN KAl Ol TTPECBYTEPOI ETTECAN KAl TTIPOCEKYNHCAN
Aupv!” Kai ol pecPuteEpOl EMEGAY KO TPOGEKLVNOAYV.
Apnv, xai ol TpecPOTEPOL EMEGOV KOL TPOGEKLVNGAV.
aunmv - Kot ot TPeGPLTEPOL EMEGAV KOl TPOGEKLVIGOV
Apfpv. xai ol TpecPOTEPOL EMEGOV KOL TPOGEKLVNGAV.
Auqv. Kai ot TpecPUTEPOL EMECOV, KOl TPOGEKVLVIOAV.

Aunv. kol ol  €lkocl _TEGGOPEG MPECPVUTEPOL EMEGAY, KOL TPOGEKLVNOOAV
Aunv. Kai ol €lkoct Téocapeg TMPeoPOTEPOL EMEGOV KOL TPOGEKHLVNOOV
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Amen and the twenty four elders fell and prostrated
\ Indel | Phonetic _—

Revelation 5:13-14 testifies not to a trinitarian merger of persons, but to the unanimity of the
entire creation in the recognition of God and His authorized Heir. The fact that the Lamb and
God the Father are honored together proves their perfect unity of essence, but not an identity
of the person.

The homage to the Lamb is the confirmation of paternal authority: creation falls down before
the Son because He has rightfully received the scroll of rulership from the hand of the Father.

. "...that all should honor the Son just as they
honor the Father. He who does not honor the Son does not honor the Father who sent Him."
- This is the legal foundation for the scene in Revelation.

. "...that at the name of Jesus every
knee should bow [...] to the glory of God the Father." - Every homage to the Son returns as
praise to God.

. "Salvation belongs to our God who sits on
the throne, and to the Lamb!" - Salvation is equally attributed to God as the Planner and to
the Lamb as the executing Mediator.

. "...and they bowed their knees and fell
down before the Lord and the king." - The historical proof that God and the king are paid
homage in a single act of prostration (proskynésis).

o "...and behold, one like the Son of Man
came with the clouds of heaven, and came to the Ancient of Days..." - The Son of Man
approaches the God of gods (the Ancient of Days) and receives the everlasting dominion.

{/
N

Here, the Father and the Son receive reverence (proskyné@sis) together. Contrary to traditional
assumptions, the original text shows no merger of identities: the connecting word "and" (kai 10
arnid - and the Lamb) separates both actors with linguistic precision.
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Category Greek Text (GreekCNT) English Translation

1. Common Translation .. Kai TIpooKuvVAcATwaav auTm ... and all angels of God shall
TIAvTEG Ayyelol Bod. worship him.

2. Original-Text Insight (or ... Kol TTpookuvicaTtwoav aut® ... and all angels of God shall

alternative translation TavTeg dyyeAol Beod. pay him homage / honor

possibility) him.

4 Interpretation of the variants:

In most Bibles, the word proskyn@satdsan is generalized as "worship." This falsely creates the
impression that the angels are venerating Jesus as the God of gods (the Father). This reading
conceals the legal act of the enthronement of the Heir. It turns a formal installation into a
dogmatic merger of identity, which ignores the core of actual sonship.

In the ancient legal context, the word proskyned describes falling down before a king or
authorized ruler:

. God introduces the Son as the firstborn into the inhabited
world. The request to the angels is God's command to officially recognize the authority of
His Son.

. The angels do not pay homage to the Son as the God
of gods, but as the authorized Son of God. In this solemn act, He is proclaimed before the
entire invisible world as the rightful Heir, to whom the Father has transferred all power in
heaven and on earth.

Hebrews 1is a direct comparison of legal standings. While the angels are created servants and
"winds" (v. 7), the Son is the rightful successor to the inheritance. The homage of the angels is
proof of the more excellent name that the Son has inherited (v. 4). Whoever reads a worship
of God into this destroys the logic of the succession of inheritance and the principle of
paternal authorization.

The angels honor the Son because He makes the essence of the Father perfectly visible (v. 3).
He faithfully executed the will of the Father as a man and remained obedient. Therefore, God
now subjects the entire world to Him. Through this victory, the Son proved Himself as Lord over
all powers, while God the Father remains the head over Christ.

The exaltation of the Son affects us directly, as Jesus shares His honor received from the
Father with His followers who follow Him in obedience (1 Pet 2:21; Romans 8:17). He promises
the overcomers that they will one day sit on thrones and reign with Him, just as He Himself sits
on the throne of His Father (Rev 3:21; Matt 19:28). When we pay homage to the Son, we honor
the head of the new creation, who takes us as co-heirs into His fellowship.
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! Aerel KAl TTPOCKYNHCATWCAN Arferol ey
A€Ml KAl TIPOCKYNHCATWCAN AYTW TIANTEC AMTEAOI  ©Y
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AETEl KAl TIPOCKYNHCATWCAN AYTW TIANTEC ATTEAOl  ©Y
A€Ml KAl TIPOCKYNHCATWCAN AYTW TIANTEC AITEAOI  ©Y
Aéyer,  “Kol mpookuvncdtmoov  advt®  Tavieg dyyehor *Oeod.”
Méyer  Kai mpookvvnodtocav odt® mdvteg dyyedot  Oeod.
AEYEL  KOL TPOCKLVNCOTOGCOV OVT®  TOVIEG OyYeAol Beov
Aéyer Kol mpookvuvnodtocav avt®d  mavieg Gyyehot  Beod.
Aéyer, Kol mpookvvnodtooav avt®  mavieg Gyyehot  Heod.
Aéyer, Kol mpookvvnodtooav avt®  wAvieg Gyyehot ©Ogod.
Aéyer, Kol mpooxmmgdtooov  adt®  wavieg dyyehol  ©Ogod.
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he is saying and let prostrate before him all the angels  of God

Hebrews 1:6 testifies not to religious worship in the sense of a merger of identity with God the
Father, but to the solemn subordination of the angels to the Son. The homage to the firstborn is
the divine legal act by which the entire heavenly hierarchy recognizes the authority of the Son.
God the Father introduces His Son as the rightful successor to the throne, who bodily
represents the divine nature. This homage displays the recognition of the Son, who through His
faithful obedience in the flesh entered full dominion as the authorized Son of God.

. "Therefore God also has highly exalted Him [...]
that at the name of Jesus every knee should bow, of those in heaven." - Confirms that the
homage is a consequence of the installation by the Father.

. "...who has gone into heaven and is at the
right hand of God, angels and authorities and powers having been made subject to Him." -
The Son is the new administrative head of the entire creation.

o "...worship Him, all you His angels." - The
Epistle o the Hebrews quotes this passage to prove the messianic enthronement of the
Son.

o Myriads of angels cry out: "Worthy is the
Lamb who was slain to receive power and riches and wisdom..." - The angels pay homage
to the worthiness of the Heir.

o "...all things were created
through Him and for Him." - Proves that the entire invisible world and all power structures
were created toward the Son. They have their objective in Him and subject themselves to
His succession to the throne.

-

A
God the Father introduces His Son and commands His angels to officially welcome the new
Ruler. Angels are "servants," but the Son is the "begotten Heir." The angels pay homage to the
authorized Son. Whoever honors the Son recognizes the sovereign decision of the Father.
Whoever reads "worship" here in the sense of God (the Father) overlooks the entire line of
argument concerning the succession of inheritance and the hierarchical exaltation.
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In historical works like the King James Version (KJV) or the New King James Version (NKJV)—
which are based on the conventional Textus Receptus in these passages—an artificial system is
often applied to conceal the biblical hierarchy between the Father and the Son. The goal is a
dogmatic merger of persons that robs the reader of the knowledge of true sonship. The Greek
word proskynéd (TIpoOKUVEW) serves as the lever: while it literally describes "paying homage"
or "falling down before" an authority, it is translated almost without exception as "worship"
when applied to Jesus, in order to force an identity with God the Father.

King James Version (KJV) text: "...they saw the young child with Mary his mother, and fell down,
and worshipped him."

. According to their own testimony, the Wise
Men (Magi) were searching for the "newborn King." Throughout the Orient, it was standard
protocol to pay homage to the rightful successor to the throne by prostration. The
translation "worship" turns a royal legal act into a religious veneration of God, thereby
distorting the historical picture of the installation of the Heir.

King James Version (KJV) text: "And he said, Lord, | believe. And he worshipped him."

. The healed man confesses Jesus as the
authorized messenger. Through the healing, he recognized that the mighty working of God
occurred directly through Jesus. His falling down is the highest expression of respect before
the bearer of the divine nature. The choice of the word "worship" falsely suggests that the
man considered Jesus to be the God of gods Himself, rather than His authorized Son.

King James Version (KJV) text: "Then they that were in the ship came and worshipped him,
saying, Of a truth thou art the Son of God."

. The disciples react to the power over the
elements with the confession: "Truly You are the Son of God!" They pay homage to the Heir
who governs nature in the name of the Father. Translators deliberately switch to "worship"
here to erase the hierarchical distance between God the Sender and the operating Son
from the reader's perception.

King James Version (KJV) text: "The servant therefore fell down, and worshipped him, saying,
Lord, have patience with me, and | will pay thee all."

. When a slave falls down before his master (a human king) in a
parable, the original text uses the exact same word (prosekynei). While modern revisions
sometimes try to soften this, the historical KJV uses "worshipped" here as well. This
completely exposes the systemic problem: if a human king in a story receives proskyné®, it
is undeniably an act of eastern royal homage. Forcing this word to mean exclusive "divine
worship" whenever it applies to Jesus is a dogmatic choice, not a linguistic necessity.

¢ 1

2%
The word proskynéd describes the recognition of the dignity transferred by the Father. When
people fall down before Jesus, they honor Him as the authorized Ruler.
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If you embark on the search for the healthy wording, you face a practical hurdle: the "perfect"
Bible translation does not exist. Since almost all translation teams come from a trinitarian
background, nearly every work is characterized by a subtle dogmatic bias.

Among the English Bibles commonly in use today, the NASB 1995 is the most highly
recommended working basis for this study. Unlike the later revised NASB 2020, which
compromised some literal accuracy for modern readability and theological alignment, the 1995
edition strictly adheres to the principle of formal equivalence (word-for-word translation):

. It largely retains the sentence structure and word order of the
Greek original text, even if it results in a more rigid English style.
. : It consistently attempts to translate a specific Greek word with the

same English counterpart across different contexts, making it far less interpretive than
dynamic-equivalent translations.

Despite its high academic quality, the translators of the NASB 1995 are also deeply shaped by
their theological traditions. This has concrete effects on the presentation of the text:

. At highly sensitive theological passages (such
as John 1:1 or Titus 2:13), the NASB 1995 almost without exception chooses the standard
trinitarian formulation in the running text. The reader is thus presented with an
interpretation that favors a merger of identity, even though the Greek original text equally
allows for—or even suggests—a translation that preserves the hierarchical order.

. Translation variants that are grammatically more
faithful or that clarify the functional hierarchy are systematically displaced from the main
text. In the NASB 1995, these readings are often accessible only via the marginal notes and
footnotes. For a deep study, looking at this fine print is therefore indispensable to
reconstruct the unaltered syntax of the original text.

In the Old Testament, the NASB 1995 is based on the Hebrew Masoretic Text (MT). The MT was
standardized in the Ist century AD, during which prophetic statements concerning the Son of
God were toned down in the course of demarcation from early Christianity. The older
Septuagint (LXX) from the 3rd to 2nd century BC was the textual basis of the Apostles. It
preserves the original, clear terminology that points directly to the official installation and
authorization of the Son.

. Pay meticulous attention to the Greek article (ho). Where "God" stands
with the article (ho theos—the God), the original text refers to the sovereign Author (God
the Father). Where the article is missing (theos), the text is describing the nature, quality, or
divine essence.

. When the NASB 1995 writes "worship" for Jesus, use a
concordance to look up where it translates the exact same Greek word (proskynéd) for
humans as "bowed down" or "paid homage." Ask yourself critically what dogmatic reason
caused this sudden switch.

. For critical verses, always read the smalll letters in the margin or the
footnotes. The NASB 1995 reliably provides the literal translation there (e.g., using notes
like "lit. bowed down" or "or paid homage"). This immediately exposes where the main text
was adjusted in favor of traditional dogmatics.
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For the study of the Old Testament, the Septuagint is not merely a historical reference, but the
decisive corrective. While almost all modern Bibles (Luther, Schlachter & Co.) are based on the
Masoretic Text (MT), a comparison with the LXX reveals how massively the foundation of our
understanding of Scripture has been shifted by later revisions.

The Septuagint originated as early as around 250 BC; it is based on Hebrew manuscripts that
are over a thousand years older than those available to the Masoretes in the Middle Ages. At
this early time of origin, there was no dogmatic motive to explain away the coming Savior. The
LXX thus preserves an unbiased view of the prophecies. The Masoretic Text (MT), on the other
hand, was finalized in an era (7th-11th century AD) in which the scholars of that time stood in
direct opposition to the followers of the Lord Jesus Christ. The tendency to soften or tone down
messianic proofs and statements concerning the Son of God therefore shaped the medieval
textual development of the MT.

A central point of attack in the Masoretic Text (MT) is the origin of the Son. Through targeted
textual adjustments, the biblical order of the begetting Father and the begotten Son is made
unrecognizable:

. The LXX states that "His goings forth were from
the beginning, from days of primeval time." This testifies to the Son as the firstborn, who
had a real beginning before creation within the Father. The MT turns this into "from the
days of eternity." This represents an attempt to force the Son into a timeless identity with
the Father, which undermines the biblical logic of the begetting.

. In the LXX, the Father says to the Son: "from the
womb before the morning star have | begotten thee." This fundamental revelation
concerning the divine proceeding of the Son was completely altered in the MT and
reinterpreted into a description about "dawn" and "dew" in order to erase the proof of the
begetting from the essence of God.

The best argument for the LXX is the action of the Apostles. The New Testament quotes the
Old Testament well over 300 times—and the authors consistently aligned themselves with the
Septuagint.

e When the Epistle to the Hebrews commands in chapter 1:6, "And let all the angels of God
worship Him," it quotes Deuteronomy 32:43. This passage is completely missing from the
Masoretic-based Old Testament. The Masoretes removed the veneration of the Son by the
angels from their text, while the LXX and the ancient Dead Sea Scrolls preserved it.

Biblical Hebrew was a purely consonantal script. The Masoretes added vowel points in the
Middle Ages to fix the meaning theologically. Through this vocalization, words that previously
pointed to the dignity of the Son were often altered into ordinary human descriptions. The
centuries older Septuagint (LXX), on the other hand, was translated into Greek—a language
with fixed vowels—and has preserved the original meaning unaltered.
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This final chapter exposes the name constructions introduced in the Masoretic Text as later
inventions that blur the hierarchical order of God (the Father) and the Son (as the Heir). While
the Septuagint consistently uses the title Kyrios (Lord) to emphasize the level of rulership,
constructs such as "Yahweh" or "Jehovah" are linguistic conjectures that distract from the
name above all names given in the New Testament—Jesus.

C), The construction of artificial names

The name "Jehovah" is an artificial word creation by the Dominican monk Raimundo Martini
(Pugio Fidei, 1278). It originated from the unnatural combination of the consonants of the
Tetragrammaton (YHWH) with the vowels of Adonai (Lord) or Elohim (God). This hybrid form
does not exist in the original manuscripts and conceals the true identity of God.

In the 19th century, the Hebraist Wilhelm Gesenius popularized the form "Yahweh." This too is a
hypothetical reconstruction. The LXX deliberately avoided such proper names in order not to
place God on the level of pagan national gods, but to characterize Him as the Kyrios (the
Lord) of all existence.

Attempts to replace the name Jesus with forms like Yeshua or Yehoshua bind the Heir to a
purely fleshly, ethno-religious identity of the Masoretic Text. They conceal that the name Jesus
(Greek: IBsous) is the name granted by the Father that stands above every name (Phil 2:9).
Every return to Hebrew phonetic mimicry diminishes the universal authority of the heavenly
Heir.

. The translators of the LXX (3rd century BC) consistently used Kyrios.
They understood that God the Father requires no designation, but is o be revered as the
Lord of all things. He possesses no proper name, but reveals Himself completely in the
name that He Himself predetermined from the beginning, inherited to His Son (Heb 1:4),
and made known with the revelation of the Son: Jesus.

. God has given Him the name which is above every name. This
name is the identity of the Savior revealed in the Spirit: Jesus the Christ of God.

. There is no other name under heaven given among men by which we must
be saved. Name inventions like "Yahweh" lead away from this established authority of
salvation.

(i

2
The Masoretic Text was vocalized centuries after Christ by scholars who rejected the
messianic identity of Jesus. The introduction of proper names serves to separate God from His
Word (the Son). Whoever uses artificial names like "Yahweh" or "Jehovah" leaves the ground of
apostolic doctrine.
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You now stand on the threshold between understanding and testing. We have

spoken about the obstacles of history, sharpened our tools, and aligned our
hearts toward the truth. What follows now is no longer a mere reading—it is

an encounter with the living Word, freed from the traditions of men.

Do not underestimate this process. Discovering the truth often means saying
goodbye to long-cherished errors. Yet the reward is a foundation that no
longer wavers. You will realize that Holy Scripture, in its original purity,

possesses a power that no dogma in the world could ever replace.

Proceed slowly. Feel free to use the QR codes, take your time for the textual
comparisons, and let the verses breathe within you. It is not about arriving
quickly at the end of the book, but about the truth arriving inside of you.

The path lies ahead of you. It is the path back to the origin, back to the
healthy wording, and ultimately back to the sonship that we receive from the

Father through the true Son, Jesus Christ.

"But examine everything carefully; hold fast to that which is good."

(1 Thessalonians 5:21)
Yours,

Christian (Fruit of the Spirit)
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